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INTRODUCTION 

The Itihasas and Puranas have traditionally been looked upon as 
interpreters of tho Vedas, whose real meaning lies hidden and is beyond the 
reach of semi-educated people :— 

Coming to Sri Ramayana, wo can easily find out that it is the foremost 
among such interpreters, because, firstly it is the first Itihasa, and secondly 
it itself states that it was expressly written to explain the Vedas: P-'XT^T 

snj: | (Bala. 4—6). Moreover, the well-known verse, 

tells us that the Vedas themselves took an incarnation in the form of Valmiki 
Ramayana, when Veda-vedya Paramapurusha, came down upon the earth, in 
the form of Sri Rama, son of Dasaratha. Therefore our elders have rightly 
held the view, that this great work, Sri Ramayana, was not primarily 
intended to be just a story-teller or a mere piece of poetry, although it can be, 
and in fact, is being read by many for its aesthetic beauty and interesting 
story. A thorough study of the works of our Purvacharyas will dispel any 
doubt, that might be lingering in the minds of light-hearted people, in 
this respect. 

One of the five reputed Acharyas of Sri Ramanujacharya was his 
maternal uncle, Srisailapurna, who was a direct desciple of the great Yamuna- 
charya, the foremost among Sri Vaishnava Acbaryas. It is said that 
Sri Ramanujacharya, while on his visit to Tirupati (where this teacher was 
living), stayed with him for a whole year and studied Sri Ramayana at his 
feet. It is for this reason, that his Tanian (hymn) “ fqcnrr^rfq- 
is being recited, even today, while reading the Ramayana. Sri Ramanuja 
was not a school-going boy of tender age, at that time: He was, on the other 
hand, a great scholar and famous teacher, by then. But still, it took him 
a year to study Sri Ramayana! This one fact is sufficient to open our eyes to 
the fact that this great book is a vast store-house of knowledge. 

In order to present, before the discerning public, some of these noble 
teachings of this monumental work, Sri Kanchi P. B. Annangarackarva 
Swami, brought out a book, in Tamil, called Apoorva Ramayana, about 
a decade ago. In this, he elucidated and explained the whole story of the 
Ramayana, in the light of the sixteen questions put by Valmiki to sage Narada* 3 - 
vide the opening sarga of the Ramayana, called Samkshepa RamavanV 
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ndcr the pretext of elucidating and answering those questions, Sri Swainiji 
exp ams, in great detail, how Sri Rama answers to the oft-repeated description 
°. ^ ls ’ 4 as full of auspicious qualities. This book, has had a wido 

circulation among Tamilians and has run into several editions. But, naturally, 
non-Tamilians cannot read and enjoy it. So, with a sincere desire to help 
them, too, to appreciate the beauties of this work, Sri S. Satyamurti (Iyengar) 
of Gwalior, has rendered it into easy flowing English. We are sure, that by 
going through the pages of this neatly-written book, one can easily understand 
and appreciate some of the manifold subtleties of Sri Ramavana. 

Sri P. B. A. Swami has also published, in his'Samskrit journal, Vaidika 
Manohara, another thesis called Sri Ramavana Sarartha Satakam. This, too, 
elucidates many beautiful and knotty points of the Ramayana, to the great 
enjoyment of its readers; but its style and manner of approach are different 
fiom that of the Apoorva Ramayana. We hope that some scholar would come 
foiward to render it also, into English. In fact, Sri Swamiji has written 
hundreds of books, which go to enhance the spiritual knowledge, critical 
acumen and intellectual enjoyment of his readers; they all deserve to be 
translated into different languages, so as to cater to the needs of a wider and 
wider section of the public. We hope that more and more of such translations 
will appear in due course. 

T. A. SAMPATHKUMARACHARYA, m. a. 


ANNOUNCEMENT 

Sri VAISHNAVA SAMPRADAYA LITERATURE 

P. B. Annangaracharya, Editor, Granthamala, Kancheepuram. 

All the important books, pertaining to Sri Yaishnava Sampradaya 
have been published by us in Tamil, Telugu, Sanskrit and Hindi Languages’ 
The Divyaprabandhas of the Ahvars and Sthothras of our Purvacharyas have 
been translated into the above languages and are being published with 
suitable annotations. There are some English publications also. Three 
monthly journals in Tamil, Telugu and Sanskrit-cum-Hindi are also being 
published. Apply for detailed price-list. b 
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poetry) written bVTa°miM 1^7 ^ r'l “ ‘ k<>y ‘° ‘ h ° Adi Kavya (Flr3t 
Principles embedded in it. While tt '”!, a PP reciatlon ° f tb » Sbastraic 
Ramayanam” wn*+f * 1S wor ^ c ^ os ely follows the “Apoorva 

scholar of schola ei * sev ® ra years ago, by that great intellectual giant and 
cbTOslu ; J T a “ lW Sri P. B. 

tional ease f § 8 > ln a racy, chatty style with perfect conversa- 

class students 11 ° ^ u ^ GaSlly understood and appreciated even by senior 

renderSn! oTtb ° V6r , In a ~ r ° f * * * *ee 

shorn of all • * ° r ' S1 ° a Wor ^ Wlt * 3 refreshing additions wherever needed, and 

2 2 * 27 aDd mtr!Cate detai ' S aDd “«**». which, if not digressive 

of tl T 8 ‘ raCt fr ° m the attention of the young reader wither much 
o a background of this great classic. The name of the original work has 

been returned as it should be. It is indeed a novel way of handling this epic, 

whmh only intellectual stalwarts and scholars of the eminence and standing 

of Sri Annangaracharya Swamiji Maharaj can conceive and project. May the 

Almighty, in His own interest, grant the Swamiji many more years of service 
to his countrymen! 


The undersigned will feel amply requited for his labour in presenting 
this volume in English, if 5 

(i) it has a wide circulation all over the country—North, South 
East and West and also abroad and 

(ii) it stimulates right thinking of and reverential approach to the 
greatest classic of all climes and ages. 


This is most respectfully and humbly dedicated to Sri Annangara¬ 
charya Swamiji. 


Gwalior, ) 
10-12-1962. ) 


S. Satyamurlhi . 



iii mi 
in mi 


u im 

n in 


(by S. SATYAMURTHI, Gwalior) 

[Adopted from the Tamil work of the same name by 
Sri Kanchee P. B. Annangaracharya Swami.] 


CHAPTER I 

Of the two great Ithihasas, Ramayana and Mahabharata, the former is 
inown as Ithihasa Ratna (Gem). They are vast storehouses of knowledge, 
which we, in this world, could freely draw upon both for our day to day 
conduct and spiritual uplift. To those of us, who are generally inclined to 
draw all inspiration from the west, I should say, in passing, that to compare 
Ramayana and Mahabharatha with the works of Shakespeare, Milton etc., 
would be somewhat like thinking of the great Pacific ocean in terms of the 
English Channel. The Adi Kavya (1st poetry) composed by Sri Yalmiki Bhaga- 
van was a contemporaneous document protraying the events in the'life of 
Sri Rama faithfully just as they occurred, unlike the other pieces written by 
others thereafter, introducing a good many changes here and there, according’ 
to their own individual concepts and poetic imagery. It is a matter of common 
knowledge that a Visestia Prasna (Special question) brings out a limited reply 
confined to the four corners of the specific subject to which the question 
relates, whereas a Samanya Prasna (general question) elicits a comprehensive 
re P ] y (visesha uttaram), covering a very wide area, dealing with the various 
aspects of the question, which, in view of its general nature, would warrant 
such peregrinations. This can be illustrated from both the Ithihasas, referred 
to above. To a general question put by Yudhishtira (viz) 

JTd: I f% H^K*j^ ? 

“Who is the foremost among the pantheon of Dewas ? Which is the best 
means of attaining Him? By worshipping whom do we secure all benefits? Of 
the various Dharmas, which, according to you, is the highest ? What is that 
Mantra by chanting which we, in this world, eould seoure emancipation from 
the (terrific) bondage of Samsara as well as the (^dreadful) cycle of births and 
deaths?” Sri Bhishma had to give an elaborate reply known as Sri Vishnu Sr ha- 
sranama, which is being chanted daily both morning and evening by all hose 
who have the good fortune to be conscious of its wonderful efficacy. Likewise, 
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Ramayana is just the reply to a general question put by Sri Valmiki to 
Sri Narada Bhagavan, (viz) 

“ ^ P'li'W .w §qr«j srrafpra ” 

(Who is there in this world, at this time, who is at once an embodiment 
of the sixteen traits, referred to in the above Slokas ?) It is thus obvious that 
an effective way of handling Ramayana would be to delve into a study of 
each of these traits as exemplified by Sri Rama juxtaposing the various 
episodes which bring to the fore these great qualities displayed by the Lord 
on earth. Sri Ramachandra remained on earth over quite a long period, 
namely, 11,000 years, only to illuminate and educate the people around by 
his exemplary conduct and noble traits. Ravana vadha (Slaying of Havana) 
was quite an insignificant part of the Avatar and was in fact accomplished by 
Sri Rama as early as in his 38th year. 

When the Lord came down to earth as Sri Rama, the Vedas also came 
down in a symbolic sense, as Sri Ramayana:— 

‘‘ sttcI I u ” 

The following is just an attempt at this kind of study. 

(1) 3>T (Who is the repository ©f goodness?) 

What is the special trait referred to in this question ? In one .voice the 
Acharyas say that it refers to Sowseelyam, 

that is, a superior person mixing up very freely with one far inferior to 
him in all respects, otherwise than in a spirit of condescension. Ab initio, 
the very fact of His Avatar makes His Bhaktas feel and gratefully realise 
His Sowseelya. The word “Avatar” means descent, and the Lord of 
the universe, wno is beyond comprehension by word, deed or thought, 
whom even the Sages have to realise through the most arduous processes of 

JT^FT, ftf^TRFT, and 2fi?-(£E52T: has come down 

on earth to live in our midst, in surroundings far inferior and partaking of all 
that life under human conditions entails. The onmi present , all-pervading 
Lord reduced Himself to a position, whereby He would be confined to the 
person (Divya mangalavigraha) of “Rama” and recognised in that form 
and called as such. 

King Dasaratha could hardly reconcile himself with the idea of risking 
his darling son, Rama, just 12 years old, on such a mighty and blood-ou'rdling 







apookva ramayanam CHAPTER I 3 

and yet he had to v°' U u tbe / orm idable demon, Thataka afnd her sons 
Kula Gum ^ ij ° Sage ^ lswamitra on the advise of Sage Vasishta, frhe 

The brothp*r<a (Vi & °° U 1 Slay Thataka effortlessly—just one arrow did the job. 
the ama and Lakshmana) successfully piloted the yaga and routed 

Yisw^mif haSa \ Wh ° Werebentup0n obstructin g its course. Even the great 
nointi ltra / who tried to-■disillusion king Dasaratha, the fondling father, by 
P ngout that Rama was none other than the Lord of the universe,Who bad 
own to earth, and that he (Dasaratha) should just cease thinking in 
terms of the outer form-the darling child, (®nr IffPTfTRR fR etc.) got 

frightened out of his wits at the sight of the gigantic Thataka and started 
praying for Rama’s safety—“^f$=r 5R Well, what a 

grand achievement, adding a lustrous feather to Rama’s cap and yet how simple 
was he, without the least inkling of pride in him ! After the successful conclu¬ 
sion of the yaga, the divine lads (Rama and Lakshmana) had, strictly speaking, 
fulfilled the specific engagement for which Yiswamitra had requisitioned their 
services. But look at the acme of simplicity of the princes, when Rama 
addressed the sage, as follows:— 


“ We, my brother and T, are your humble servants, from whom you can take 
service, as much as you like ”. 

When king Dasaratha disclosed to his subjects, his intention to instal 
his eldest son Rama on the throne, they greeted it vo«iferously, not because 
they were by any means fed up with the reign of Dasaratha, but beeause of 
the immeasurable love they bore for Rama, who had by then endeared him¬ 
self through his sweet manners, punctilious care and attention, to one and all. 
The preparations for the coronation were-well under way and it wag jusjt a 
matter of hours for the coronation to become an accomplished fact, wlien the 
©Id and hapless King, suddenly thrown into a state of mental imbalance by 
the importunate queen Kaikeyi, exiled Rama. Two boons granted to the 
queen by the king, several hundreds of years ago, consigned as it "were, to the 
limbo of oblivion, were suddenly pressed forward by the queen, to secure not 
merely Rama’s dislodgment from the throne, but also his exile into the fortest 
over a period of 14 years. The king threw himself up into a paroxysm of 
grief and could hardly see things in their proper perspective-how the boons 
called into play by Kaikeyi could not override an earlier commitment of the 
king for handing over the reins of the kingdom to Rama, for which preparations 
were already in full swing. But, how did Rama receive and react to the king’s 
sudden revulsion of thought, as conveyed by Kaikeyi herself ? Whereas a 
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not me^elv°n W ° U ^ ^ laV ° ^ G ° n 10 P arfc w i fc b the Rajyasree, wliich was- 
Rarm Won* 8 f s a mattier °f right, but was also within his immediate reach* 
blossomed Ir^ JU \l anfc and 6 low on his face surpassed the bloom of the fully- 
u R re ©tod the announcement with immense delight, saying 

ooen fn i reve ^°d ^ the thought that the exile would throw 

his viy e °PP° r tunities for exhibiting that most coveted quality of 

°f during lds^ex^l* ^ ^ ^ lC ° ^ roceed *° see how he realised this objective- 


that proof _ 1 ar les 0 PP or tunity presented itself when the illustrious Prince of 
carried tho ^ °f s 1Va hn befriended Guha, the hunter cum boat-man, who 
u ___ P a _r y across the Ganga. Yalmiki introduces Guha to us as 

their connmo^^n-j ,, embraced each other with all the affection at 

compared wifi p 1 , le Ver ^ ^ ow P aren tage and occupation of Guha as 

former? ‘NTnf t exa ^cd position, detract from the latter’s love for the 

brother and * -°? * h ® other hand, Rama adopted Guha as his fourth 

gain even in tho eUT * C ® by the addition of yet another brother-a positive 

addition*? tn ) i t ™} 7 S * ag6s ° f . the exile * This Was followe <l up by similar 

and Yibhishann h* . dl [ rillg hls exiJe ( viz ) Sugreeva, the monkey’king 

can no onlv wifh p 6 °I -^ahshasas. Oh ! what a combination, which 
can go only with Rama’s aforesaid quality of Sowseelyam! 

karanv? devout wish th at be should visit the Rishis of Danda- 

serv^ces aMl 1 rGSPe , CtlV o e A8hram6 » eDC luire their needs and place his 
services at their disposal. But the impatient Rishis came forward a few steps 

he KLr:r d , Eamab i exhi , b , it i ng their physicai •* ^ ztz 

the Rakshasas. Rama s heart bled at the thought that he could not push 
ahead a little faster and meet the Rishis in theFr abodes and enquire about 
eir we are, without putting them to the trouble and inconvenience of having 
to come out of their places. He apologised to them by saying g 

Oh ! what a paragon of simplicity and how unostentatious! 


, ll It Was Ka baudha, who spoke appreciatively of Sabari, the huntress 
the following terms, to Rama:— ' ress ’ 


m 


“swift g qif f^, ar 

The “ Dharma ” referred to here is “ Guru Susrusha ” or service to the Guru 

That is why Rama asked Sabari, grown grey in the service of the Rishi<? n * 
soon as be met hor, &mb > as 
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. wmj ^rrftf&r \ (3-47-9) 

T1 L^ aVe t>G0Q able to put through your Guru Susrusha effectively ? 

,j e ev olved huntress replied that the Rishis whom she served had 

f" ®parted from this world for hoaven and invoked Rama’s sweet grace 

o enable her to attain their foet in heaven. Rama was immensely pleased 
\ hor s P^itual fervour and Guru Bakthi and readily accepted the queer 
o ering of fruits partly eaten by Sabari herself by way of tasting them and 
sampling out those worth being offered to Rama, some day when he would 
visit her place. Was it not the enormous devotion (Bhakti) of that good old 
woman, which preserved the fruits bitten and kept by her, days on end ? What 
els® is that or could it be, when the modern scientific facilities for fruit 
preservation were beyond her reach ? One should again marvel at Rama’s 
3TT$ in gladly accepting the fruits. Did he not make the grand announcement, 
as Lord Krishna, in Bhagavad Gita 

“ ^ 3^ ^ ^ i ? ” 

Yet another place, where this exemplary trait of Rama is in great 
evidence is when Ravana stood before Rama in the battlefield, completely 
disarmed- 44 gqpq Ravana, whoso misdeeds were so notorious 

that one should shudder at fche mere mention thereof, deserved to be liquidated 
then and there, even from the most liberal ethical standards; and yet Rama, in 
his unbounded generosity and overwhelming goodness, bade him to get 
back to Lanka and return to the battlefield the next day, refreshed and duly 
equipped, for resuming the fight— 

“ forrfef: Affair zms *mm fofift 

Implied in this command of Rama lies something even far more 
appealing, (viz) Ravana was required to take time till the following day only 
for equipping himself for the battle, but he was at liberty to surrender himself 
to Rama’s unfailing grace that very moment. While dealing with this aspeat. 
one is simply touched by Rama’s tenderness of heart, which tries merely to 
bend and mot to break, even suoh a heinous offender as Ravana. Alas! 
Ravana, who was rushing to his doom would not bend and ho fell on his baok 
even while dying 4 ?f Non-submissivenoss was his prakriti, swabhava 

(i.e.) ingrained quality. 
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CHAPTER II 

(2) “*rr: sHtcTr;” (Who is valourotis?) 

A true Bhakta meditating on Sri Rama’s Simplicity Galore as illustrated 
in the preceding Chapter, thaws down in rapturous admiration of that extra¬ 
ordinary quality and finds it difficult to sustain himself except by turning his 
attention to the next trait, viz, Sri Rama’s Supreme valour. Valour comprises 
the three great qualities of “ 4ft ”, “ ” and u 11 . Those connote 

(1) remaining undaunted by the immensity of the enemy’s size and strength, 

(2) vanquishing the enemy single-handed and with ease, and (3) coming off 
unscathed in the process, respectively. Sri Rama was also known by the 
name of “ Maha Veera.” c. f. Sri Vedanta Desika’s opening line of Raghu 
^ eera Gadya “ spr TT^TWt^! 11 and the great Sanskrit poet, Bhava Bhuti’s 


In the previous chapter there was a passing mention of the manner in 
w ich Sree Rama, a mere lad of twelve, did away with the formidable 
ataka and ensured the successful conclusion of the great Yaga performed 
} iswamitra, by encountering the meddlesome Rakshasas and pushing them 
o to a safe distance. Again in the early stages of the exile the amorous 
a \ances of Surpanakba, Havana’s younger sister were repelled by Hama and 
the threat to Sita’s life from Surpanakha, which followed in its wake, resulted 
m the latter’s facial disfigurement by Lakshmana. The irate Surpanakha, who 
oo ” a more serious view of her disappointment in lore than even her physical 
lnjunes, sought refuge in her cousin by name Khara m nearby Janasthana and 
infuriated Rakshasa unleashed on Hama the entire horde of Rakshasas 
under him commanded by as many as fourteen thousand generals. Rama 
vanquished them all, single-handed, in the amazingly short period of an hour 
and a half (Muburtam) and the most powerful Khara'who came last! got h“ 
head chopped off, in no time, by Rama, who continued to fight unaided and 
therefore, came to be proclaimed as “ WffPRJJ” and “ » Th R . , ’ 

bi«le n o d f a o karanya T* teD - fe Wi ' h eXCit0ment when lh «y watched this unequal 
battle of one against so many. u^quai 

“ ^ tf5r ^ | rpit TOW TO qt ,, » 

Rarana though formidable by himself, was a tinv little t . 

„ Sri ; tt ," 1 

Parasuranta Btand up before the Great Rannt \'n , r’t t ' C ' tliat 

cooly retreat before “ ^ ’ eortl ' ,n1 -'-he had to 
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And th#n, there was Vali , the powerful brother of Svgreev* and Ratan& 
was a mere toy at his hands, It is said that Vali once playfully picked up 
avanaby the tail, flew north, south, east and west to have his daily dipin 
the peripheral oceans of the earth, came home and, for a while, oxhibited 
the ten-headed Ravana as a curious play-thing to baby Angada, who was 
kicking up inside the cradle in great amusement, before he (Ravana) was 
released. The sagacious Hanuman recounted before Ravana, the great prowess 
of Sree Rama and his invincibility-how the powerful Vali, whom Ravana 
knew too well, succumbed to a single arrow from Sri Rama’s unflinching and 
infallible bow. 

“OTF | WT%?f 3RR: II” 

Unfortunately, this made no impression on Ravana, who was rushing to his 
doom. In fact, he had already been informed of the glorious victory of 
Sree Rama in Janasthana by his most beloved sister Surpanakha, who was an 
eyewitness; but even as Surpanakha remained enthralled by Sri Rama’s 
exquisite physical charm, notwithstanding the damage caused to her person, 
Ravana conld hardly fix his thoughts on anything else except that part of 
Surpanakha’s narration describing the immense beauty of Sita. It was, 
however, in the battlefield, when Ravana was pitted, face to face, against 
Sree Rama, that he (Ravana) could have ocular proof of his opponent’s superior 
prowess, which drew forth his awe-inspired admiration in the following words 

“ 3RT: re i «tk*H few: (Yudha Kanda 106-6) 


Earlier, when Ravana unleashed his special Reserve forces-^JcpS-the 
sheet-anchor, after the valiant Rakshasas, the war-heroes, on each one of 
whom Ravana had pinned enormous faith, had vanished one by one into the 
jaws of Death, the manner in which the extra-ordinary sitatuation which struck 
unspeakable terror in the minds of the Devatas, who were witnessing the grim 
battle from above, was handled by Sree Rama, calls for special mention, in 
this context. The battle was as spectacular as it was terrific and Valmiki was 
simply thrilled by the uncanny and superhuman effort displayed by Sree Rama 
and described the battle as 




(Yudha Kanda 94-22). Rama was hardly visible and yet one could see 
the enormous extent of destruction wrought by him. This only reveals 
the marvellous agility with which he went gyrating around, routing the 
enemy forces. A little further down (i. e.) in Sloka 27 it has been stated 

“ ^ CTSRFT: ” (1* Q«) thousands of Ramas were seen in 
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’*• * ' \ 

a ction. A ga m fn the latter half of the same Sloka it has been stated “ra. 

' ^ e ‘ ^ ^ a?na aloDe and none else could be seen in the 

ba^efield It was indeed a wonderful wonder of wonders, the way Sree Rama 
nanaiea the station, the .grim and bewildering spectacle witnessed, as 
escribed in these slokas, which are apparently self-eontradictory but actually 
bring out the thorough mastery and the supreme agility of that Great Archer, 
o. f* Bhagawat Gita 10-31 11 


What we see and admire in Sree Rama is not the Parakrama of the 
dare - devil” type, but Satya - Parakrama. c. f. “ RJT 

1 (Viswainitra). He would not take mean advantage of the enemy’s 
unguarded moments and push home the victory; on the other hand, he would 
give even such a fell adversary as Ravana, as much latitude as possible, 
hoping 1 all the time, that he would get round, change his mind, restore Sita 
and surrender himself to his divine grace and avowed porfcecftfon. When 
Vibhishana cried for Sree Rama’s portection from his anchorage in the mid-air, 
Sri Rama said he would certainly admit into his fold, Vibhishana, even if he 
were Ravana come in disguise: 

-J . i. * , 

“sflvpFT m i m ! qfq; qr 

Sree Rama would have been immensely delighted if Ravana had adopted 
that course, and, in a sense, it was wishful thinking on the part of 
Sri Rama. He deeply grived over Ravana’s death and there was not the 
slightest trace of bitterness, although such a" heinous offender as Ravana 
hardly deserved any consideration. The truly great warrior that Rama was, 
he sternly insisted that Vibhishana should dischare his duties to his deceased 
brother and perform the last rites. When Vibhishana, who had severed his 
connections with Ravana, root and branch, demurred on the ground that the 
monster of a brother did not deserve any such treatment at his hands, Sree 
Rama remonstrated with him, saying, 


jpHFdffq qRfar q: i mi qq ij 


This sloka is generally mis-interpreted to mean that bitterness towards 
Ravana should not be carried on the yonder side of death and that it should 
cease, once the main objective, namely, of slaying him and recovering Sita 
was achieved. This is doing less than justice to the Kartma Kakutstha , 
whose magnanimity knows no bounds. Sri Rama very much wished to do 
Ravana a good turn during the latter’s life time, although he had committed 
a series of unpardonable atrocities such as oppression of the Maharishis and 
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uprooting their hermitage, abduotion of Sita, mortally wounding Jatayu, 
the Yulture-king, who was dearer to Sri Rama than oven king Dasaratha, 
etc. Even at the end of the penultimate day of tho battle, Havana was 
given a chance to redeem himself by surrendering to Rama, or at least have 
a night’s rest and recuperation, “ ^T^Tg^Rlft ofcc - otc *” (vide also Chapter 
I, where this has been dealt with elaborately.) Ravana, as long as ho was 
alive, would not submit himself to Sri Rama’s bonevolonco, but now that 
he (Ravana) was dead, he would no longer repel Sri Rama’s good offices- 
that is, if Vibhishana performed the funeral rites at Rama’s bidding, Ravana s 
corpse would not resist. While on this subject, it will bo instructive to 
examine our own individual relationship with the Lord. The Lord, in His 
redemptive grace, can and does shed unlimited benevolence on us, far more 
than what we deserved or could have expected and it is generally believed 
that He expects nothing in return from us—verily, there is nothing we could call 
our own, to give back to the Lord. And yet the Lord does expect from us 
what is called “ ” that is, our not moving in a divergent path, turning 

our back against Him and virtually declining the proferred help-the 
f??tpS fiqr. The Lord is more than pleased with us, if we desisted from evil 
actions (<£ c fF^T), even if we did not perform good acts (^d). 

The term u is also understood to mean that trait in the Lord, 

which strikes a responsive note in the minds of others, Himself undergoing no 
change in regard to His mental attitudes like unto the musks, which 

through its fragrance, influences the minds of those, 'who smell it, itself under¬ 
going no physical or chemical.change, is one of the six main 

attributes of the Lord, Who is known as u (i. e.) possessing 

“ fH, 31%, 3*3, Wh and 

In the case of.Sri Rama also, this aspect is brought out by Sumantra, 
when he reported to King Dasaratha, after leaving Sree Rama on the banks 
of the Ganga, at the commencement of his exile, how separation from Rama 
affected even plant-life and made the trees, plants, creepers etc dwindle 
and dry up— 

^ trircist! mawreifeT: i ii 

etc. etc. 


3 
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CHAPTER III 

.(8) W:?’> (Who knows Dharma?) 

aspirations'T ,!l ^ tlrSt .,° f the foUr ' Purusb artlias\ the fundamental 
thinking Tt u T’ aocordm 8 to tlle Indian, rather, the Hindu way of 
ideal ti, , q „ t ° com P re hensive term, summing up the Hindu moral 

6 WOr ” means one who knows what is. la the 

in th^Sh^^’o^ 5 ^ 11 e5amine whioh of the various Dharmas described 
l “ the Shastras - Sree Kama upheld and practised. 

... mT Sundara Kanda (38-41) Sita refers to ‘afFJTO’ that is, sympathising 

■Rime’ S su ff er ing of others as the supreme Dharma. No wonder, Sree 
mas 'deal was identical with Site’s. He was known as “Karuna 

a , the very incarnation of This massive trait comprises 

within its sweet folds, tendencies described as tggtKqj and sigijfcr. The 

a mental-cum-physical state, which makes one tremble with 
.?* mere , si S ht of another soul shaken by grief, while the latter 
desonbes the wail of a person, who, unable to stand the grief of another, 
starts crying along with him. When king Dasaratha disclosed to his subjects 
his intention to hand over the reins of the kingdom to Earns, thev acclaimed 
it with a spontamety, which startled the old King, who mistook them and 
•enquired forthwith whether it was tantamount to an expression of disgust 
■anddissatisfaction with his long rule. Thereupon the subjects, while 
vindicating the old king, explained that they were overwhelmed by Kama's 
goodness. Narrating the many sweet qualities of Rama, they, inter aha, 
referred to the aforementioned quality of 

^3 I 33% ^ (| (2-2-40) 


Rama would himself be immersed in grief at the sight of another’s 
distress, even as he was ready to share the enjoyment of others. The latter 
part of it pales into in-significance, compared to the former, which stamps 
out the truly large-hearted. But then, it might be asked why Rama, who 
was potent enough to relieve the distress of others, should plunge himself 
into their grief and become grief-stricken. This question obviously pre¬ 
supposes that it is only the impotent, who is afflicted with grief. Well it is 
not so. Feeling for and identifying oneself with another’s grief, is entirey 
different from potentiality for doing good to another, that is, ridding him of 
his distress. As a simple and concrete instance, which will readily bring 
home the truth of this, let us take the case of one of our children, who is 
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suddenly taken ill and starts suffering from the effects of such illness. We 
are no doubt capable of affording the child the necessary relief and do employ 
a e< l lla ^ e nieans to that end, but keep weighed down all the time, by a sense 
0 re » ret ^hat adeqate prophylactic care had not been bestowed on the child 
and the suffering averted altogether. Did not the Lord run post-haste to 
the rescue of Gajendra, the pious elephant, when the latter appealed for 
help and yet how miserable did He feel over the sad plight to which 
Gajendra had been reduced by the age-long grim and titanic struggle with 
that terrific monster, the crocodile? Lord Krishna was full of remorse for 
His inability to present Himself before Draupadi when she appealed to Him 
for help, while she was being disrobed and disgraced in public—an incident 
which should make men hang their heads, in shame, for all time. Although 
Sri Krishna could ensure from where He was, that no harm was done to 
Draupadi, yet He could not secure His physical presence at that perilous 
hour, much as she pined for. How sorely Sri Krishna felt for this apparent 
remissness of His, (which the Acharyas, could, however, justify, stemming 
as it does from their immense love and devotion for Him) could be seen from 
the following utterance of His— 

“ iff j ^of II ” 

“Oh! what a pity! It is only after Draupadi cried for help, under 
duress, I did something. I was not wary enough to prevent the incident 
altogether. Alas! I am terribly indebted to her. ” 

Such instances can be multipied, but let us, for the present, confine 
ourselves to the four Corners of Ramayana and study this trait of Sri Rama. 

When Vali was slain by Rama, Sugreeva was struck with grief and 
Rama, too, became grief-stricken. It was not feigned grief but genuine to 
the extent of making Valmiki describe in the opening sloka of the 25th 
Sarga in Kishkindha Kanda “ ”—Rama’s grief was as great 

as that of ‘Thara’, Yali’s wife and 'Angada’ her son. It has been stated a 
little earlier that while Sugreeva restrained his grief, Rama was so lost in 
grief, that he became insensate and powerless for a while. 

King Janaka, while handing over Sita in marriage to Rama, referred to 
Sita as a very valuable partner, who will help her husband in the practice of 

Dharma —^ (Prose-order). Dharma, as practised by Rama, 

was expounded by Sita in her advice (Hithopadesa) to Ravana in Sundara 
Kanda-21-20- It is noteworthy that she 
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referred to Rama as “ qq^j ” and at once expanded it so as to bring out it's 

content (viz) —protecting those who seek his protection. Sita 

was an indispensable ingredient in the dispensation of this Dharma and 
Ramayana is replete with instances to show that, whenever she was by the 
side of Rama, even the worst offenders could be salved, while those with a 
lesser degreo of offence met with a different fate during her absence. 

In tho vast array of Raksbasas and other enemies, Thaiaka and 
Sttbahu were among the earliest to be vanquished by Rama, but that 
happened before his marriage. The wily Surpanakha could have also been 
killed outright, instead of being just mutilated and left to carry a complaint 
to Havana, which led to the abduction of Sita. But she was not killed, 
mainly due to Sita’s presence. Yali was slain after Sita’s abduction. In 
his admirable address to Rama, Vali himself observed from his death-bed, 
that he would not have been dealt with in that manner, if only Sita had been 
by the side of Rama (Kamba-Ramayanam). Maricba, who came in the disguise 
of a golden deer, seemingly eluded Rama and carried him over a considerable 
distance before being shot dead. Was it really so difficult for Rama, the great 
aroher to tackle the deer? The truth of the matter was, that Maricha could not 
have been slain by Rama anywhere in the neighbourhood of Sita. Likewise, 
Viradha , Kliara , Dushana and others were killed only when Sita was not by 
the side of Rama. On the other hand, Jaj’antha, Indra’s son, who assumed 
the form of a crow to have a look round the earth and played havoc in Chitra- 
koot by pecking at Sita’s breast and drawing forth lots of blood, could 
survive. Rama, sleeping on Sita’s lap woke up in great consternation when 
blood trickled down on him from the enormous wound on Sita’s breast. Rama 
pulled out a grass from his ‘Darbhasana-a mattress made of ‘Kusa’ grass-and 
aimed it against Jayantha. The missile gave Jayantha a hot chase wherever 
he went and yet he could not get asylum anywhere. He came back and fell 
down dead-beat, in front of Rama, with legs pointing towards him. Sita who 
was grace personified- “ ’’-corrected the posture of the crow, 

in a trice, and made it appear that he was prostrating before Rama. Not only 
that, she pleaded with Rama for the deliverance of the crow*, as brought out 
in the following Slokas of * Padma Puranam 

Rama, therefore, let off the crow, who deserved to be slain, with a 
slight injury, blinding one of his eyes. 
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<c 


Tdfifirfq qqqy^q^ ” 


(Sundara Kanda 38-35). 


j^ ( f ^ be v ' or( ^ “2>W’ in this 81oka would, on the face of it, mean that 
i ^ pured the crow out of grace, while it does actually refer to Sita, who 

(tY° nym ° US Wltl1 f bcin S sheor personification of ‘Grace’. There need 
j, '[I'*' ba,s ^ of a doubt that, but for Sita’s unbounded generosity, 

, , ia ’ ^ 10 (I0W f lu( i absolutely no chance of survival. Even Ravana would 
in ‘ V U |° A° en 9 ,^ a * n ’ ^ ^ita ^ ia( ^ f )een there in the battlefield, instead of staying 
y ana ’ the time. It might he argued that Ravana’s mental make- 
ip was ( i forent from Jayantha’s and he (Ravana) would not submit himself to 
^ arna s protection and, therefore, had not theghost of a chance for survival— 

^ For the matter of that, Jayantha’s episode, as narrated 

above, clearly proves that even Jayantha did not perform 5Rurp*rft of his own 
accord and it was because of the magic wrought by Sita’s presence, that Rama 
could bring himself to believe and accept Jayantha as a ^ROTFRf. Probing into 
the inner meaning of VWFlft, the very essence of it is found to lie in our 
abstaining from placing obstacles before the J^ord, when He extends His 
enevolent protection to us. Judged by this canon, Ravana too, was given 
every chance to submit himself to Rama’s grace and protection. Was not 
ta\ana s condition at the end of his first personal battle described by Yalmiki 

a.-> ^ \j 7 Tj forlorn beyond description, and yet did not Rama> the 

Hsiqjr let him go and have a night’s rest and come back the following day for 
resuming the battle, if he chose not the other alternative of surrendering him- 
self that very moment? Rama’s rnagnanimitv should have certainly been 
evocat've enough and produced a favourable reaction in Ravana’s mind but, 
alas! that did not happen because he did not have the benefit of Sita’s presence 
on the spot and her supreme Graco, the unfailing corrective, which stood 
Jayantha in good stead, although he had wrought physical injury on Sita and 
his offence was, therefore, far greater than Ravana’s. 


The foregoing is an attempt to study Rama, the great apostle of Saraua- 
gathi Sastra “ ” referred to by Sita in her hithopadesha 

to Ravana and the manner in which Rama put through that Dharma in 
conjunction with his “ PfTdTOl In the list of ‘ Purusharthas ’ referred to 
in the opening sentence of this Chapter, Dharma comes first and is followed by 
•Si'4 (Artha) “ qFpT ” (Kama) and “ ” (Moksha). That Sree Rama gavo 


4 
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over everything else, is amply brought out by the fact 
(the throne) with pleasure and literally courted exile 
too did not convey any special appeal to him and 

Without, howevo parted from Sita on the slightest pretext, 

gem of a woman ^ 0ln £ m ^° r ^ght or wrong of the banishment of Sita, the 
by ‘ Chastitv * * ]'f symbol of Indian womanhood and a jewel adorned 

the present on * ,\ othQr women to whom ‘ Chastity ’ is a jewel, we shall, in 
Was paramount • a 6 Contenfced wifch the observation that ‘ Dharma ’ or Duty 
him, all tkronoR 1U Rai ? a ’ s e ^ es and special emphasis was laid on it by 

into exile h t] * ™ e £ lvm £ up the throne, in the first instance, and going 

butwonll 16 f 6W awa ^ his rights and privileges in a light-hearted fashion, 
j un er no circumstance, give up his duties and responsibilites. 

CHAPTER IV 

4. sft: ^ff:? (Who is grateful ?) 

■A- is one, who keeps remembering always the good done to him by 
otheis. Inddfbd, this quality in a person stands foremost among the many 
goo qualities, which mankind has inherited. The scriptures in different 
claims and ages have proclaimed all along, that a i. e., he wh'o disowns 

or forgets the benefit accrued to him through another, is damned beyond 
redemption and there is no question of future atonement for him. And yet, 
it is not an uncommon failing in man, who not merely makes it a point to 
forget the good done to him in a distant past but also returns evij for good, 
even during the currency of such benefaction. It should certainly have been 
out of sheer disgust that a Saint once declared that this quality, known fn 
common parlance as gratitude, can be found only in inanimate things and 
cited, in support, the example of the coconut tree, which holds sweet milk in 
its cups for our benefit although it received from us filthy, waste water only. 

Ih this world of human affairs, therefore, this sacred quality is rarely to be 
met with and yet this was displayed in abundance by Sree Rama in his 
portrayal of the ideal man. The following sloka in Ayodhya ICanda brings 
out this great trait of Rama vividly— 

i mzmwm wrfa n 

If a-person had helped him in any manner, Rama would cherish it for all 
time, even if such help was not rendered intentionally; while on the other 
hand, he would not take to heart even if a person had deliberately inflicted 
on him hundreds of injuries. Don’t we see how Rama lavished his kindness 


precedence to Dhart 

that he gave up 

and 

ho would not hesitfca 
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on Sugreeva, the Monkey King, and Yibhishanaj the King of the Rakshasas? 
Well! what is it that they had done for Kama, that he should bestow on 
them that much attention and affection ? 


When Kama and Lakshmana were wending their weary way, ex¬ 
tremely fatigued, both physically and mentally, after Sita’s abduction, they 
weie met by Hanuman, who was destined to play a prominent part thereafter. 

ugreeva had sent the sagacious Hanuman to meet the princes, for his 
(Sugreeva’s) own selfish ends and yet Kama would take it as a piece of 
enefaction. Again, Vibhishana had done nothing more than coming down 
fiom Lanka to Sri Kama’s camp and seeking refuge in Rama. And yet, Rama 
not merely admitted into his fold, Vibhishana, but also identified himself 
completely with the new-comer. This is evident from the way Rama enquired 
of Vibhishana regarding the might of the Rakshasas, the size and disposition 
of the army:- “ OTT^fir qq ”. Instead of asking Vibhishana 

to disclose the strength of his stock or Ravana’s, Rama distinguished Vibhi¬ 
shana entirely from the Rakshasas looking upon him as one of his own 
illustrious clan of Ikshavaku and asked him for a report regarding the 
Rakshasas. The enormous dimensions of Rama’s grace and the readiness with 
wkich he unreservedly mingled with his votaries can be brought home even 
more vividly, if you contrast this with the utterance of Ravana, who dubbed 
Vibhishana as “ ”—the arch enemy and destroyer of his clan. 


Vibhishana was admitted into Rama’s camp in the teeth of violent 
opposition, after a heated discussion in the conclave, which was held as soon 
as Vibhishana addressed the from a parlous position in the mid-air 

above Rama’s camp. The bitterest opponent and to use a familiar expression, 
the leader of the opposition was Sugreeva. It was, therefore, in the fitness of 
things that the finale of this tense and thrilling drama was left to Sugreeva. 
In his supreme wisdom, as a constitutional expert, Rama bade Sugreova to 
conduct Vibhishana unto His Gracious Presence. But look at Rama’s magna¬ 
nimity of wondrous depth, when he instructed Sugreeva not to come away, if 
on a closer study, the newcomer turned out to be, not Vibhishana as such, but 
Ravana in disguise, but bring him also. “ fipftqoit 3T ! qfa[ 3T 
It should either be that Rama’s magnanimity knew no bounds, or there should 
be some merit in Ravana, to deserve such a consideration at Rama’s hands. 

For aught we know, there was not the least inkling of in Ravana to 
mitigate the heinous offence committed by him and make Rama well disposed 
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in tuni ’ - dB - “ u^z i^r m as 

m-., ToT*rT T a " ing ° f the WOrd (vi2 - ) «f r& 

owinisoio^ Lord of the nn° imP0H ° f the aets doBe ' It is only the 

vast multitude of the Jeova tt-,'’®’ " h ° ° M COmprehend the <*** d °ne by the 
broad categories. V L ! “° ment ' 0ur acts fall under two 

subdivided 0 int S °° d ^) and bad ( 3 ^). The former can be further 

tapas, clmritv ^ ^ comprises all such acts as 

Lord and the sacred lllSul saoiod wate >'s, chanting the divine namas of the 
ingly, for securing tl aD **?’ P l * 8 nma g° a “d worship performed by us know- 
above those the ford • vr C . almecl by the scriptures for such acts. Over and 
wakes St m HlS ‘“uieasurablo love and unbounded generosity 

which nroved l” '"fi* -V,™* "' dmdual ledger accounts, for certain acts of ours 
“ r ! 10 f° lal ° thers or could be considered good 'according to 

„ k " W standards. Otherwise, what would our ledger account look 

tU tho ‘““umerable debit entries, earthbound and worldly-minded that 
we aro ? This is what is known as afflft gf;g. For example, when a pilgrim 
part} passing through a dacoit-infested area was about to be attacked by some 
bandits, a posse of armed police passed along and the bandits fled away. The 
mishap that was about to befall tlie pilgrims was thus averted and the members 
of the Police force, who were not even aware of the danger, the pilgrims were 
in, arc rewarded by tlie Lord for having rescued the pilgrims. 


To take another example, the owner of a big estate irrigates his land 
through a channel from a distant waterhead, due to scarcity of water in the 
vicinity. Some devotees travelling in that region with parched lips and tired 
limbs refresh themselves in the channel and quench their thirst and offer their 
heartfelt thanks to the estate-owner, who, however, dug the channel purely for 
irrigation purposes and not as a piece of charity. The thanks of the devotees 
are automatically posted by the Omniscient Lord, who keeps account of every 
little bit, in the personal ledger account of the estate-owner—credit entries 
without tho latter being aware of them. Yet another example shall be that of 
a wealthy person, who was addicted to gambling. He had built a house to 
sorvo exclusively as a gambling den, where he and his associates would gamble 
every day till late in the night. Thereafter, lie would lock it and go home. 
Certain Sadhus passing along, finding the house locked, used to rest in the 
vora ndah for tho night. Tho wealthy man would be given credit for this by 
the Lord, although the former nevor intendod that kind of benefit for the way- 
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farora and would not. 
impossible for others 
had boon awaro of it. 


havo hoailatod to put up iron gratings and rondor it 
to take shelter in the verandah of flio liouso, if only ho 


harbor in this oliaptor, it was said to tho credit of Kama, that ho would 
not, tako to heart oven if hundreds of injuries had boon doliboratoly inflictod on 

him. “ In this oontoxt, it might ho asked why 

Kama foil foul ol Sugroevn,, when ho failod to turn up aftor mustering tho 
«nmy , soon after tho rainy season was over, as previously instructed. Kama 
sent, Lakshmana to Sugroeva with tho following message :— 

“ V lmt a pit}’, Oh! Lukshmann. Sugroova has oxooodod tho timo-limit 
fixed by me for starting our military operations. An ungrateful porson is most, 
despicable and oven carnivorous boasts will dospiso his flosli. How daro 
Sugroova allow lumsolf to la' immersed in sonsual pleasures like this, 
unmindful of my spoeilio directive ? The way Vali wont should bo fresh in 
his (Sugreova's) memory. Tell him that L am roady to despatch him and all 
his (oiks to tho land oi \ tuna. May .1 still hopo that he would come to his 
senses ami avert suoh a disaster?” 


Was it proper for Kama to indulge in an outburst of this kind? Well, lot 
us move into tho story a little further and find out, the answer for this 
question, 'When irate Kama spoke to Lakshmana, as abovo, tho latter at once 
decided to finish off Sugroova, who had not kept up Ids promise and, therefore, 
did not deserve to exist. What was Rama’s roaetion then ? Ho advised 
Lakshmana not to precipitate any such action in tho case of a friend like 
Sugroova, but. to counsel him into action. Lakshmana would, however, 
be free to net in the manner originally contemplated by him, if it transpired 
o it \, tlia t ' u groove had turned ungrateful. This anecdote, at onco 
illustrates (i) how Kama, though outwardly ruffled, continued to have tiro samo 
warmth and affection for Sugroova, notwithstanding the latter’s transgression, 
and (ii) how a really ungrateful person deservos no consideration. 


CHAPTER V 

d. 3?: ? (Who is a speaker of truth ?) 

A is one who always speaks ^ (truth). And what is ^ ? 

Tho universal conception of truth is understanding a thing as it is and passing 
it on to others! in precisely the samo manner. This definition does not, 
howevor, pass muster in certain qunrtors, on tho ground,that wo, human beings 
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are liable to mistake at times, certain things .for certain others, as for instance, 
^ ien a piece of. rope lying about, looks like a serpant—may be out of fright. 

ie person passing on the information about a snake as comprehended by 
. lm * though, in fact, there was only a rope, cannot be guilty of untruth, but 
is only a victim of optical illusion or a sort of halucination, which is not the 
same as being untruthful. Looked at from another angle, however, even 
passing on an information just as one gets to know about it cannot be regarded 
as bringing out the real content of this great trait (viz) It has been 

enumerated in Vyasa Smriti RTtFI, that is to say, speaking out 

what you have seen, as beheld by you can constitute ‘ Satya,’ only if it is 
beneficial to the fellow-beings and not when it proves otherwise. This is 
corroborated by another oft-quoted edict fsjft SRlcf *7 

(i. e.) that which is absolutely true cannot be regarded as truth, if it 
engenders hatred in others. The exponent of the above edict v»as a great 
Maharishi, who is revered by all Hindus, No doubt, it runs directly counter 
to our normal concept of truth. Prosecution witnesses in criminal cases, 
speaking out the truth, secure the conviction of the accused. Could they (the 
truth-loving witnesses) be dubbed “untruthful”, merely because their evidence 
has resulted in the punishment of some persons? It is indeed puzzling and to 
put it frankly, it is extremely difficult to draw the line between ‘truth ’ and 
the opposite. Therefore it is, it has been said in the Maha Bharatha 

and in the Ramayana TOpTORft ! 

Let us then proceed to find out what Sri Rama himself has said about 
or “truthfulness.” 

Rama averred before Kaikeyi before going into exile—“ ” 

(18-30-Ayodhyakanda), by way of vindicating his extra-ordinary regard for 
truth. Rama’s tongue can never utter anything in two different ways. 
Again he addressed Sugreeva as follows:— 

“ 3^ ^ ^ ^ I srfdSTffTft % ”. (4-7-22) 

“Let me state this in the name of truth. 1 have never spoken a lie nor will 
I ever do so”. This was repeated to Sugreeva while exhorting him to 

challenge Vali for a duel— if qft ftSdT” (4-14-14). 

While pleading with Kaikeyi to give up her pernicious demand for 
Rama’s banishment, King Dasaratha expatiated, most feelingly, on Rama’s 
sterling qualities. The following is undoubtedly the crowning sloka— 

i qgri gft stmnji 12-12-22) 
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Rama could conquer all the worlds by sheer truthfulness , captivate the poor by 
gifts, and his preceptors by service, while in the battlefield ho could easily 
conquer his enemies through his unrivalled superiority in archory. Our 
Acharyas have made admirable use of this statement of King Dasaratha, 
particularly the words “ One of the Chola Kings was 

greatly interested in the classics and delved deep into the intricacies of the 
Ramayana. It was puzzling to him, how Rama, an incarnation of Sriman 
Narayana, who came into this world with the ostensible purpose of portraying 
the ideal man, could send Jatayu, the vulture king to Heaven. Ins’b it 
curious that Rama, who was bemoaning the loss of Sita and kept on enquiring 
of even inanimate beings and members of the sub-human kingdom, like 
peacocks and jackdaws about the whereabouts of Sita, could address Jatayu, 
mortally wounded by Ravana in the following words and send him (Jatayu) 
to Heaven? 

The Ruler was, however, immensely pleased when this apparently irreconci¬ 
lable situation was reconciled by his guru, by calling into play those famous 
lines “ ”, whose meaning has already been given above. The 

erudite Ruler readily appreciated this explanation and showered valuable 
gifts on the G-uruji. 

While on this subject, it will be interesting to contrast the waling of 
Rama soon after Sita’s disapperance from Panchavati, with the exuberance dis¬ 
played by him while agreeing to go into exile: — 

“<T^5Tr TO TO tftdT tip I M TO^Il” (3-67-24) 

“ Alas! I lost the kingdom that was due to me. Even if I could not 
get a whole kingdom, I might have stayed in some obscure corner of the city. 
It is my miserable lot to come down to the forest and suffer like this, 
by the loss of Sita and Jatayu. 

Was it the same Rama, who, when asked to go into exile, declared before 
Lakshmana, 3T TOM TOM filTTO ? 2-22-29) (“ What does it matter 
to us, whether it is reign or exile? In fact, it is the latter which is most en¬ 
joyable”.) Did he really mean what he said? If not, how can he live up to the 
reputation of being truthful-Mf ftyrtfro^? Why does he now regret having 
come into the forest ? Not only that, why does he feel for the loss of the king¬ 
dom, which was legitimately due to him ? Does it not indicate that the previous 
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utterance was just from the tip of the lip, to conceal the grief buried deeper 
down ? This doubt has to be resolved by studying closely the context in 
which Rama refered to qip qj^:. Was is not after separation from 

Sita and loss of a great well-wisher like Jatayu? The very objeet with which 
he gladly courted exile was slipping off. As explained in extenso in chapter 
III, without Sita, the the Dharma sought to be put through by 

Rama while in the forest, viz, of extending protection to those who seek refuge 
in him, would be difficult to practise. This was indeed, a great disappointment, 
w ich became even more poignant when the revered Jatayu, whose company 
Rama had coveted, passed away. It was thus out of a sense of frustation, 
resulting from the non-fulfilment of his mission in the forest, that Rama 
bemoaned his lot, and so it does not, by any means, detract from the sincerity 
of his earlier statement indicating his positive predilection for qqqpi as against 
11^. It is hardly fair to question the veracity of Rama. To bring home the 
correct position in this regard, let us take the case of a devout pilgrim, who 
undertakes a pilgrimage to a distant pilgrim centre, with all the fervour at his 
command, but who, on reaching the same is not able to offer the 
long-pined for worship, due to local conditions and on top of that, is put to 
enormous physical inconvenience and privations at the other end. Should we 
doubt his sincerity or religious fervour, if, out of a sense of frustration he very 
much repents for his having left bis home town and gone all the way on an 
abortive pilgrimage ? 


CHAPTER YI 

6. cfi; ? (Who is stead fast \) 

Barring a few, the majority of people find it difficult to put through to a 
successful conclusion a given undertaking or attain the particular goal or 
objective set unto themselves. They start off nicely, but half way through, 
they get bogged down and switch on to something else. There again, the same 
tale is repeated and the cycle of infructuous endeavours goes on like that, with¬ 
out getting them anywhere. Sri Rama was, however, steadfast and resolute 
to the core. Let us, therefore, dwell on this admirable trait of his and 
emulate his example. 

What was that inviolable creed of Rama, that is now being talked of? 
SWPRT was his creed, as already explained at some length in Chapter III. 

(*nSf: 5R°TT»ra TO3:). 
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^ ^ I ^ ir (6-18-3). 

ffTffFT =ff 5fp^ | gppj ^ ^ m \\ ” (-clo-34) t 

Pama 'ttas a is amply brought out by those Slokas of his, known as 

He gave expression to this creed of his in soveral contexts and by 
ns exemplary conduct, proved, how he all along worked up to that creod and 
would not swerve from it under any circumstance. 

In Arnnya Kanda, Sarga 6, we find that the Rishis of Dandakaranya 
came forward and saluted Rama as follows:— 


‘‘Oh! Rama, we are all admiration for your steadfastness; having 
gn en up the immense wealth of avast kingdom, you w r ouId not yield to 
Bharata’s entreaties to get back to Ayodhva and rule. We see in you, the very 
personification of ‘Dharma’ and ‘Truthfulness’. We are aware that your 
creed is to go the whole hog out in protecting the oppressed, who seek refuge 
m you. We,- therefore, beseech you to relieve us from the enormous 
sufferings we are undergoing at the hands of the Rakshasas, We are neither 
able to endure them nor defend ourselves against the onslaught of the 
Rakshasas. See our emaciated bodies which bear eloquent testimony to the 
tortures undergone by us at the hands of the unrelenting Rakshasas, who 
stalk this forest' 1 . 


On hearing this piteous appeal of the Rishis, Rama’s heart melted 
down and he addressed them, saying that the Rishis, far from entreating him 
as above, should have commanded him to do their bidding. He would 
certainly quell the Rakshasas: in fact, he had retired to the forest only to 
fulfil this mission. In the ninth Sarga of the same Kanda, Sita, however, 
raised a point of order almost challenging this attitude of Rama:— 

tc Oh, Lord! it is admitted on all hands that telling lies, coveting 
another’s wife and inflicting harm on others without provocation are three 
heinous offences. So far as the first two of these are concerned, you would 
not even dream of them. But the third offence is fast creeping into you, as 
I gather from the talk you had with the Rishis in Dandakaranya, that you 
would destroy the Rakshasas in order to protect the former and that it is the 
very purpose of your coming into the forest. It grieves me to think of how 
you are bent upon killing the Rakshasas, although they have done you no harm 
and there is no direct eneni'ty between them and you. I wonder whether 
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this will be in consonance with your ideal of Dharma. If you had at least 
occupied the throne, if could bo justified on the ground that- it was your 
utj to succour the oppressed. May I remind you that you were not 
merely asked to give up the throne but also lead a stern life of austcriv like a 
.Fapasvi ? There is not much for me, a mere female to expatiate on ‘Dharma’, 
and that too before you. I would beg of you to ponder ovor this in consulta¬ 
tion with Lakshmana and decide on the future course of action”. 

Rama’s reply to this is found in the tenth Sarga and the crowning sloka 
therein is:— 

(Aranvakanda 3 0—1*2) 

This sloka brings out succinctly the steadfastness of Rama in protecting those 
who seek his protection. “Oh ! Sita, 1 would rather give up my life and even 
abandon you and Lakshmana, but never will I go back on a pledge given by 
me .to another and that too to the Brahmins (Risliis).” 

A little further down (i. e.) in Sloka, 22, Rama proceeds to say 

“Sita! you must stand by my pledge and'help me to redeem it. Don’t yon 
know that it is just for this, that 1 took you in as my life-partner? May I hope 
that you, my darling, will identify yourself with me completely aud pursue 
the same ideals as mine ?”. 

The Dharmatma that Yibhishnna was, he. tried his level best to 
persuade Ravana to give up his nefarious intentions and restore Sita to Rama. 
Having failed to evoke any response through his hitopadesha, Yibhishana 
came away and sought asylum in Rama’s camp. Sugreevn and other senior 
counsellors vehemently opposed Yibhishan’s admission, suspecting him, 
among other things, to bo a fifth columnist. Rama prevailed over them by 
saying that Yibhishan’s bonafules need not be questioned and that it would be 
highly improper on his (Rama’s) part to give up, under any circumstance, a 
person who had sought his protection. Even if admission of Yibhishan into 
their camp were to result in their defeat, that would any day ho preforrod to 
victory secured at Yibhishana’s expense (i. o ) by refusing admission to him. 
Rama would rather prefer death to that kind of victory. A person, who had 
sought Rama’s protection would he looked upon by him as an age-long friend 
and even if any serious harm resulted therefrom, he will have the immense 
satisfaction of having responded to the call of a destitute. As a descendant of 
the famous emperor, Sibi, ho would like to emultatc his oxample. Did ho not 
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offer his own fle3h in exchange for that of the dove (Yama), which took shelter 
under him, escaping from the depredation of a Vulture (Indra\ when the 
latter demanded the equivalent in weight for the dove, as the next best to 
releasing the dove itself? Rama also cited the example of a male dove which 
offered itself as food to a hunter, who was resting under a tree which was the 
aoode of the dove, notwithstanding the fact that the self-same hunter had 
captured the female dove. In faot, the male dove was bemoaning the loss of the 
female, which was at the moment down below in the hunter’s net beside him, 
(the hunter). From inside the net the female dove advised the male dove not to 
feel for the separation from her, but extend the customary hospitality to the 
hunter, who must be looked upon as guest. Could Rama now give up Vibhi- 
shana, having already declared his creed of Saranagatha Rakshana before the 
Rishisof Dandakaranya ? Yet another episode called into.play by Rama on 
that occasion was that of a hunter, who sought shelter in a monkey perched 
high up on a tree in a bid to escape from a tiger in hot pursuit. The tiger 
wouldn’t leave the tree, but the monkey would not give up the hunter, who had 
sought its protection. During the long period of waiting, the monkey fell 
asleep on the lap of the hunter, who was persuaded by the tiger to drop the 
monkey down so that he may be let off. The ungrateful hunter at once put 
his saftey above everything else and pushed the monke}’ down. The tiger, 
however, pleaded with the monkey saying that he had a special liking for 
human flesh aDd that the monkey would be set free, in case it agreed to 
drop the hunter down instead. The monkey agreed to do so just to escape 
from the tiger, but to the utter surprise and remorse of the hunter, who had 
by then begun to sense sure death, having betrayed the monkey, the latter, 
on climbing up the tree refused to give up the hunter, notwithstanding his 
infidelity, on the ground that he had already sought its protection, which 
was duly vouchsafed. It was in this context that the brilliant, love-laden 
slokas, referred to earlier as Rama Charaina Slokas, emerged from 
Rama’s steadfast lips. 


CHAPTER VII 

7. ^ 37T ^T7 : ? (Who possesses good conduct?) 

What does the word connote? Broadly, it signifies rectitude 

and good behaviour, such as obedience born of reverence to elders, devotion to 
one’s parents, due performance of the duties enjoined by the shastras, God - 
consciousness, desisting from doing harm to others, studiously eschewing the 
very thought of coveting others’ wives and possessions, so on, and so forth. 
Let us now proceed to see how these qualities were displayed by Rama. 
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(a) Obedience to elders :—• Mankind can be classified under thico 
categories (viz.) (i) our superiors (ii) our equals and (iii) our inferiors. 
The question may be asked whether we have a right to feel that there are at 
least some, who are inferior to us, instead of practising that great virtue 
known as humility, by feeling that we are the humblest and the lowest. 
In the work-a-day world we cannot, however, hold our children, servants 
etc. superior to us, nay, even as our equals. The three categories do, theie- 
fore, subsist in the world of human affairs. Rama scrupulously revered the 
elders and w r as a great exemplar in this lespect. The first great achievement 
of Rama was the slaying of that most formidable demon, Thataka. There is no 
doubt, a shastraic injunction regarding the slaying of women and Rama was 
jolly well aware of it. Why then did he not show' her the concession which he 
extended to Surpanakha later on and just Jet her go with the mutilation of an 
organ or two ? Would it not have served the purpose if Thataka had just been 
chased off to a safe distance, so as not to be an impediment to the Yaga of 
Viswamitra, instead of killing her outright? On the other hand, if Surpanakha 
had been slain, sbe could not have instigated the abduction of Sita by Ravana 
and unleashed all the misery that, followed. W 7 ell, all this sounds eloquent 
and logical too, at. this distance of time. But it was Viswamitra’s peremptory 
command to Rama that Thataka should be slain without any qualms and 
compunction, on the ground that she was after alia woman, and Rama was - 
duty-bound to carry out his behest. Rama’s underlying policy is best reflected 
in his address to the great sage after the successful conclusion of the Yaga 
(viz.):— 

m) ST i sTT^rm I mm 11 

t 

“ Oh great sage ! my brother Lakshmana and I are your humble servants, 
ever ready to do your bidding Piease do not hesitate to command freely and 
take service from us”. Indeed, these words, coming as they do from the 
valorous prince of that great clan of Ikshavaku, and that too, aftortlie glorious 
and superhuman achievement to his credit of having slain Thataka, the demon 
of demons, whose sight frightened no less a person than Viswamitra, and 
successfully put through the Yaga, keeping off the intruding Raksliasas, mark 
the very acme of simplicity. This occurs in the first kanda (viz.) Balakanda 
and taking a quick turn through this great epic, let us examine another 
situation in the Yudha Kanda, quite stimulating indeed. After Havana was 
vanquished and his last rites were got performed by Vibhishana, the latter 
beseeched Rama to get inte Lanka and avail of his humble hospitality before 
returning to Ayodhya. Rama, who bore immense love towards Vibhishana, 
however, sternly declined the invitation, saying 
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* *r ^ ej^rfa 3?p^u[[gr ^ i ^ f^rr to n 

The target date fixed for my return to Ayodhya is fast approaching; my 
cloved brother, Bharata, will he pining for me every minute. I can, therefore, 
hardly relish now the idea of a refreshing hath and decorating myself with 
dainty clothes, ornaments etc. I should hurry back”. Accordingly, • Rama 
sped through air towards Ayodhya, in the conveyance provided by Vibhishana. 
Sage Bharadwaja, however, accosted Rama enroute and insisted upon him to 
accept his hospitality-A^YAya-and resume his onward journey only the next 
day. Rama dared not go against the wishes of the sage and this is extolled in 
the 127th Sarga of Yudha Kanda. The Ramayana is replete with such instan¬ 
ces and the reader will do well to remember such significant phrases as 

“ TOT^ SmMkf ”, “ “ f^Tf*TTO 

etc., At this stage, a little doubt might occur whether Rama consistently 
pursued this policy. When Rama was still in Chitrakcot, Sages Yasishta and 
Jabali visited him along with several others and implored him to get back to 
Ayodhya and take over the reins of the kingdom. Rama, whose obedience to 
elders is proverbial, did not, however, accede to their request, as it went 
against the command of his father, King Dasaratha. This cannot, therefore, 
be construed as detracting from Rama’s devotion to elders. On the other hand, 
if he started carrying out the mutually conflicting behests of every elderly 
person he came across, it would have thrown him into a quandary and made 
him an object of mockery. Rama, with his profound krowledge of Dliarma 
and its real content and his paramount sense of duty, could never bring him¬ 
self to do anything in violation of Dharroa. He would not, therefore, hesitate 
to castigate Jabali for his specious arguments, c. f. Bharata’s denunciation 
of Vasishta. “ 

(b) Devotion to parents 

True to the Upanishadic command, “ Wl ”, 

Rama was very much devoted to his father, King Dasaratha, and his mother 
Kausalya; he bore even greater love towards Eaikeyi than his own mother and 
there was not the least little rancour in him, notwithstanding the fact that 
Kaikeyi was at the bottom of his dethronement and exile. During the exile, 
Lakshmana would, every now and then, extol Bharata’s many sterling qualities 
but end up every time with a denunciation of Kaikeyi, wondering how such a 
wicked one could give birth to a son of Bharata’s excellence. Rarra would 
simply not brook LakshmaDa’s attitude towards Kaikeyi and kept on chiding 
7 
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him. Although Rama would never be tired of listening to LakshmanaJs praise 
of sweet Bharata, yet it did certainly hurt his feelings when Kaikeyi was 
spoken ill of. Rama, therefore, pointed out to Lakshmana that it was hardly 
proper for him to speak irreverently of Kaikeyi. This highlights Rama s 
devotion to his mothers. (31^3%) 

( c ) Adherence to Shastraic code of conduct 

Descending from an illustrious line of kings of the famous Ikshvaku 
clan, noted for their scrupulous adherence to the Shastras, Rama kept up the 
tradition very well. His meticulous attention to the vaidic performances has 
been referred to, in several places. 

"When, as a mere lad of 12, he accompanied sage Viswamitra to the 
latter s hermitage, his way lay through dense forests. At night-fall, he would 
lie down on the open grass bed and sleep. At day-break the sage would wake 
him up addressing him as follows:— 

3^3T 3333 1 3f%5 ! 3>3S3 11 

Here the concluding portion “ 3*^3 ” deserves special attention. 

It pointedly refers to the zeal with which Rama was going about the daily 
rituals such as purificatory bath, Sandbya, Pancbamahayagnas etc. c. f. the 
Lord’s utterance in Gita 

^ ^ 3>3S3 f^f f%33 | 3T33T333T3b3 3d ^3 =3 3^R II ( 3 22 ) 

^ Hi; 3 333 3TT3 35303df^d: | 3^333-3 33 G 3T: 313 33ST: II (3-23) 

bringing out His scrupulous adherence to the rites and rituals enjoined by 
the Shastras. It is seen from the concluding sloka of the 5th Sarga in Yudha 
Kanda that even when Rama was deeply afflicted by the abduction of Sita, 
he would not be unmindful of his religious functions and performed Sandhya 
regularly— 

“ m 3^*3T33T33 I 3^3331#^ ^T33§#£3: II ” 

Bharata espied the smoke coming up from an Ashram in Chitrakoot 
and could infer, even from a distance, that it should be the dwelling place of 
Rama, smoke being easily attributed to the daily rituals of Rama in the sacra¬ 
mental fire. In fact, Lakshmana suspecting, in the first instance, the bonafides 
of Bharata, even advised Rama to extinguish the sacramental fire, lest the 
smoke arising therefrom with its long trail in the skies should provide the clue 
to Bharata, regarding Rama’s dwelling place:— 1 “ ejffr 3W13 ^T3: ” c. f. the 
modern idea of : black-out ’. 
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(d) Piety ( God-consciousness ) 

Rama, the virtuous man, did not lag behind others in regard to divine 
worship. Lord Ranganatha, now enshrined at Srirangam, was worshipped by 
the kings of Ikshvaku dynasty including Rama, who gifted away the idol along 
with the Pranavakara Vimana (Canopy having the shape of * Pranava * (i.c.) 
Aum, to Yibhishana at the time of the coronation— 

“ ” (Yudha Kanda 131-90) 

(°) Desisting from doing harm to others 

Rama has, inter alia, been acclaimed by his subjects for the tenderness 
with which he identified himself with the sufferings of others. u 

To quote but one instance of his magnanimity let us take the episode, in the 
20th Sarga of Yudha Kanda, relating to Suka and Sarana, two of Ravana’s 
cleverest couriers, who were set upon by Havana to pry into Rama’s camp and 
bring valuable information regarding the size of Rama’s army, the strength 
and skill of his counsellors, etc. As the couriers were moving about in the 
guise of two small monkeys, Vibhishana could spot them out. They were 
bound hand and foot and produced before Rama, who, however, graciously 

ordered their release, despite Vibhishana’s express wish that they shQuld 
be slain. 

(f) Conjugal rectitude 

Ram’s fidelity and his single-minded devotion to his wife have been 
extolled by Sita herself and no greater proof is, therefore, needed to bring 
home this point (9th Sarga of Aranya Kanda). (See also Chapter VI) 


CHAPTER VIII 

? (Who is the well-wisher of all ?) 

Anything that is pleasing to you for the time being is known in common 
parlance as c This very source of happiness might land you into 

difficult and unenviable predicaments later on and might adversely affect you 
in several ways. Well then, anybody, be he a preceptor, friend or one’s own 
father, who sounds a note of warning well in time and cautions you against 
the possible ill-effects of courting the so-called happiness, is said to counsel 
fta*. The said warning might not be palatable and can be appreciated only 
when you ultimately reap the benefit thereof and derive happiness far more 
enduring than the one in the first category, which is but misery, disguised in 
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tlie alluring garb of happiness. Against this background, you can now easily 
distinguish between and f^rf. Your mother is all lovo for you and is all 
out to cater to all your needs without caring to analyse them, their effect on 
)ou, physically, mentally and morally. Later on, when you sulfer from the 
after-effects of such indulgence, the doting mother wails along with you. 
On the other hand, your father reacts very differently to your needs; he care¬ 
fully woighs and analyses each and every situation and does whatever will 
ultimately prove bcnoficial to you and enhance your stature in life. He may 
appear to he harsh and unrolonting for the time being, perhaps, in dire 
contrast to tho mother’s attitude and behaviour. 

Hama is said to bo grace personified — Karlina Kakuthstha — one who 
would be readily moved by the sufTerrings of others. He was exceedingly 
considerate to ono and all, .although lie judged himself by the strictest standards. 
And yet be w'ns stern to the evil-doers and dealt with them suitably, without 
however, being vindictive. Any punishment inflicted by him on the evil-doer 
was directed towards tho latter’s uplift and advancement. "\ iewed in this 
light, bis anger towards Sugriva, who failed to turn up, after tho rains were 
over, for searching out Situ, was admittedly frTr! designed to salve him from 
the bottomless perdition to which he was consigning himself, immersed in 
sensual pleasures and forgetting the simple and unforgettable fact that all 
that enjoyment was rendered possible only by the slaying of \ ali by Hama. 

Hama’s attitude towards Rita, just after the overthrow of Havana and 
his (Hama's) storn insistence on her passing through a fire-bath in vindication 
of her purity, is anothor instance in point. 

The Lord of the universe, in His supreme wisdom, knows w j at is good 

for us and when. Theshastras proclam — vpfffRT (Vt^su V’ 

that is, whatover suffering is visited on them, the devotees of Bhngawan Ilnri 
tako it ns a pieco of His benefaction, as they have immense faith in Him and 
fcol assured that tho sufferings are the purgatories through which they 
ultimately attain to a state of bliss and beatitude. The underlying mercy or 
the Hita Blnwa of tho Lord is never, for a momont, lost sight of by them. 

CHAPTER IX 
RlSTC? (Who is learned?) 

A (Vidwan) is oue, who is fully couvorsant with several shastras. 

Narada Bhagavan describes this aspect of Hama to Srce Valmiki in the 
following sloka of tho opening sarga. 
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Rama was fully conversant with the four vedas (Rig, Yajur, Sama and 
Atharva) and the six adjuncts (fiRJT, 5%fdd and ^T 

*nown as Yedangas). Besides mastering the science of archery, he acquired 
a pro ound knowledge of the various shastras, endowed as he was, with great 
retentive memory and precocity. He studied under that most eminent 
\ asLhta and became a (Yidwan) at a very young age. 

a ?, n Kavya ’ (first poetry) of Yalmiki, where Rama has been 

f era y portrayed as a valorous prince, perfect in virtue, in certain places, 
e nas, nevertheless, been referred to as an incarnation of Lord Maha Yishnu. 
o °q ^hen king Hasaratha performed a yaga for propitiating the Gods 

an. securing a son, the Levatas held a conclave to discuss and devise the ways 
an means of ridding themselves from the tyranny of Havana. Maha Yishnu 
i> stated to have appeared then before them and promised# succour: 

*T^T§i% : | 

a se 9 lie f to this, the Lord came down to earth as Rama, the 

iant and virtuous prince. This is referred to in the first sarga of Avodhva 
Kanda as:— 

^ ^ top? ddTtdft: i $ 1 % mm: 11 C 2 -*-?) 

Again, after the overthrow of Havana, it was insisted by Rama that Sita 
f ould pas>.s through a fire-bath in order to vindicate her puritv, having stayed 
m Havana Bhavan for quite some length of time. This almost provoked the 
Devatas, who came in a body and reminded Rama, in the following terms, 
tnat, a^ the omniscient Lord-incarnate, there should be no room for doubt in 

His mind about Sita’s purity, Sita being none other than the incarnation 
of Goddess Lakshmi— 

TOT ^TOT Ml sTTTOT dp | 
d.d PTdt q^RTT fSTdT^T II 

1 (6-120-6/7) 

Sharp came the retort from Rama that his course of conduct was 
conditioned by the fact that he was portraying a mere man, the son of king 
Dasaratha and that other extraneous considerations should not be called 
into play. 

mm frppr m (6-1*20-11) 
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It is, in this particular context, that we have to study the answer to 
the question 11 f^T^? ,J discussed in this chapter. Otherwise, it will be 

rather superfluous to examine the fijgrgr of the Omniscient Lord. 

The word “ 5 * is, inlet alia , interpreted as 

in Amara Kosa. He is a Yidwan, who can comprehend the flaws. In fact, 
when one pnndit shows his composition to another Pundit, the latter invariably 
focusses his attention on finding out the flaws therein, rather than appreciating 
the good points. Rama was, however, an entirely different type of Yidwan— 
one who would go the whole hog out to discern all the good points, the merits 
rather than the demerits. In one sense, Rama also fitted in with the definition 
given in Amarakosa. When Yibhishana sought asylum in Rama’s camp and 
appealed passionately from his parlous position in mid-air 

there was a heated discussion among Rama’s camp-followers. While all, 
except Hanurnan, vehemently opposed Yibhishana’s admission, Hanuman, 
alone favoured its. There were thus two sides for the question, based on two 
widely differing view points, namely, (1) Yibhishana is a Rakshasa and is, 
therefore, unacceptable and (2) he has none of the viles and vices of a 
Rakshasa and may, therefore, be safely admitted. The average student' of 
Ramayana believes that Rama admitted Yibhishana acting oji the second of 
the two view points mentioned above. The truth, however, is that Rama, as 
a very eminent Vidwan, viewed the situation from yet another angle, namely, 
Yibhishnana should be admitted even if he were really as bad as was made 
out by the majority, and there lies the key to Rama’s grace and munificence. 

c *qsrfq ffFT in Rama Charama Sloka (6-18-3). Sree Yedanta 
Desika, a veritable lion among poets and logicians, brings out this aspect by 
interpreting the above Sloka as “ ^ that is, he, who is full of 

flaws, becomes a fit subject for Rama’s benevolent attention, leaving aside the 
word qsrfq as mere poetic embellishment to be skipped over; otherwise, 
there is no scope for the exercise of that lovely trait of his, namely, 

(Grace). It would not be, therefore, incorrect to say that Rama was always 
on the look out for a affqqH, on whom he could bestow his grace, and thus 
answered to the said description of ‘Yidwan’, given in Amara Kosa 
5T:. 
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CHAPTER X 
? (Who is sagacious ?) 

on ]. A Samartha is one who can put through things all right and achieve his 
no is naturally a little puzzled at the abovo question coming on the 
lecls of tho one discussod in the previous chapter, namely “ 

tl <ji°, CS ^ n '^ wa ^ s ^°^ ow that a Vidwan with his overwhelming knowledge of 
lastras etc., will apply such knowledge correctly and successfully to the 
practical day-to-day problems and achieve tho odds and ends of life? 
now e ge and achievement do not necessarily go hand in hand, as illustrated 
o ow. Vuiwatha (knowledge) and Samarthya (capacity to put through things) 

.| * Gr< ^ ° le ’ ^ 0 ( ^^ er0Q t aspects and there is thus no overlappingj the latter 
ca s or act, pluck and diligence, resourcefulness, etc., which the great 
wans inuring in the following story wero found to lack miserably. 

^ V6r ^ em ^ nen i 5 scholar, who was also an Acharya (Guru) with a 
grea o owing, set out on a country-wide tour along with four other scholars. 

. 11 leac lln 6 Calcutta, the Acharya sent one of the scholars in his entourage to 
in orm one of his disciples, a big Sait (merchant) of tho place, about his arrival. 
When the scholar-messenger met the merchant and was face to face with him, 
t ie former kept staring at the latter for some length of time without giving out 
the purpose of his visit. Provoked by this strange behaviour of the visitor, the 
merchant broke into a volley of questions regarding the mute visitor, the 
object of his visit etc. Without, however, broaching the subject proper, tho 
scholar wished to know, at the outset, how the merchant, a man of generous 
dimensions, could enter the house through tho narrow outer gate and without 
even waiting for an answer, displayed his superior wisdom by suggesting that 
'he should, have got into the house first and the outer gate constructed 
thereafter and demanded confirmation. Pittle wonder, the merchant got angry 
iand ordered his servants to lock the visitor up, in one of the rooms. Finding 
that his emissary had not come back oven after the lapse of a considerable 
time, the Acharya sent another of his camp followers, a great scholar in his 
own right, on the same mission as his predecessor and it turned out that he 
fared no better. On reaching the mansion, he got to know about the 
impudence exhibited by his fellow-scholar and the fate that befell him. The 
new-comer started well and briskly by apologising for the indiscretion of his 
companion, but soon landed himself into difficulty, by telling the merchant 
that, rightly or wrongly, having entered the house, there was currently no 
need to enquire as to how he got inside the house and what really mattered 
was how his body would be got out of the house when he happened to die. 
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This exasperated the merchant even more and he ordered the same treatment 
to be meted out for the second scholar, as the first. After waiting for quite 
some time, the Acharya got perplexed and sent a third scholar, who, in trying 
to excel the two others, who had gone before him, only drew forth further ire 
from the Sait. The visitor, dubbing the first two as veritable fools, declared 
with some gusto that for his part, be had no such problem as to how the Sait’s 
dead body would be expelled from the house, as, according to him, the solution 
was very simple jmd only the walls had to be demolished, when such a 
contingency arose. Need it be said, that, when the Acharya’s patience was 
exhausted by the non-arrival of the third scholar also, the fourth one was sent? 
The fourth one, however, fared worst of all. While condemning the other 
three for their indiscretion amounting to unpardonable insolence, he asserted 
his superior intelligence by stating that there was hardly any need for 
demolishing the walls to get the Sait’s dead body out and the simpler and less 
expensive method would be to dissect the body into pieces of the required size 
and contain them in a basket which could easily pass through the outer gate. 
All the four scholars were thus shut up by the Sait, to be dealt with suitably, 
and thus the Acharya was compelled to go and see things for himself. Even the 
great Acharya faltered and, disagreeing with the other scholars, he exclaimed 
that, after the Saif’s death, there was hardly any need for the mansion. There 
was, therefore, no question of the walls being demolished and the rest of the 
building being left intact . The solution according to the great Acharya lay 
in setting fire to the building itself with the dead body inside. This sent the 
Sait aghast and what would have been a glorious reception from the 
munificent and religious Sait for the great Acharya and his camp-followers, 
thus turned out to be a very pathetic affair indeed. 

Let us now examine the practical sagacity of Rama, the 
(Veda Vedanga tatwajna) and where exactly he stands in regard to this 
particular aspect. There are indeed quite a few things, which raise doubts in 
the minds of the superficial readers regarding the wisdom and farsightendness 
of Rama. For instance, it is believed that Rama befriended Sugriva only to 
seek his help in slaying Ravana. Would it not have been far better and much 
wiser on the part of Rama to have sought the help of the powerful Yali before 
whom Ravana was a mere play-thing? Vali’s brother Sugreeva was hiding 
himself in Rishyamu'ka in mortal fear of Yali and was it not a tactical blunder 
of Rama to have slain Yali and befriended Sugriva, the weakling? The real 
truth about it is that‘Rama hardly needed the help of Vali or anybody else, 
for the matter of that, to slay Ravana. Did not Rama vanquish the for¬ 
midable Parasurama/who was a terror to the kshatriyas as a class and whoi 
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among a host of obhors, slow tho powerful Kartha veetya'Arjuna, tho groat 
warrior with a thousand shoulders? Ravana fared very badly boforo Kartha 
voerya Arjuna and was subdued and humbled by him. Although Rama played 
the man, here and there, during his long stay in this human abode, he camo 
out of his cell and revealed the superhuman in him. One such occasion was 
when Vibhishana’s admission into Rama’s camp was debated upon. When the 
opposition grew vehement, mainly on the score that Vibhishana’s entry would 
jeopardise their chances of victory over Ravana, Rama could hardly contain 
himself and burst into an effective denunciation of their fears about Ravana, 
spying that he (Rama) could just crush, with his little finger’s tip, Ravana and 
the whole brood of Rakshasas. Rama’s alliance with Sugriva and slaying of 
Vali have, therefore, to be interpreted and understood as follows:— 

It was Rama’s creed to succour the oppressed and the destitute 
Sugriva, who had been victimised by the powerful despot of an elder brother 
(Vali), thus became entitled to the help of Rama, the (Deena-dayalu) or 

(Deona-bandhu). The slaying of Vali, who was guilty of having 
unjustly maltreated his younger brother and oppressed him in more ways 
than one, stands on a different footing altogether and falls within the 
scope of Rama’s creed of Vinasaya cha dushkrithain ^ We 

will revert to this topic in greater detail, in another chapter, where the 
rationale behind the killing of Vali is brought out succinctly. 

Again, when you study the episode relating to Rama’s supplication to 
the king of the ocean for crossing it, it sounds rather crazy and detracts from 
your regard for Rama’s practical sagacity. Rama, as a man of action, should 
not have resorted to such passive methods of doubtful utility. In fact, after 
three days of prostration before the ocean, on a bare floor, there was no 
inkling of response from the king of the ocean and this infuriated Rama 

flef: jp*:) and, while commanding Lakshmana to fetch the bow so that 
he might dry up the ocean with just an arrow, he (Rama) gave expression 
to the feeling “ f^ffTfd rrpRl ”, that is, “this ocean does not 

realise that it is just a fishpond; on the other hand, it looks down upon me as 
a helpless fool ”. 

Thereupon the king of the seas appeared before Rama, trembling with 
fright, and begged his pardon. Rama gracefully pardoned him and the mis¬ 
sile already aimed from his bow changed its target at his command and des- 
9 
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troyed the enemies of the Samudra Raja in the distant marukanthara. While the 
finale of the episode thus demonstrated, beyond doubt, the of Rama, the 

question still remains to be answered, as to why he should have, at all, resorted 
to an invocation of the king of the ocean and surrendered himself to his grace, 
which was certainly not becoming of a Samartha (WJ)» in g eneral an( * 
much less, one of Rama’s calibre and equipment. Probing into this, therefore, 
we get at the fact that this episode is only meant to illustrate that great trait 
of Rama, dealt with at some length in chapter III (viz,) 

On reaching the northern shore of the Indian ocean, the question arose as to 
how the ocean could be crossed in order to reach Lanka. Just then, Vibhi- 
shana, whose words of wisdom, advice and appeal to Ravana had fallen on deaf 
ears, came away from Lanka and sought asylum in Rama’s camp. After the 
admission of Vibhishana by Rama into his camp, an act of grace galore, Rama 
evinced such great love for the new votary, Vibhishana, that the latter’s 
advice was sought for crossing the ocean in preference to the doyens like 
s ambavan and Hanuman. Vibhishana, who had successfully resorted to 
^T^TFTfd 1 only a little while ago, had no hesitation in suggesting the same 
course to Rama, forgetting, for a moment, the difference between himself and 
Rama. Knowing full well that this method would not fill his bill, Rama still 
acted on Vibhishana’s advice, firstly to vindicate the enormity of his love for 
Vibhishana, secondly to demonstrate to the world that it would be futile for a 
Samartha to follow the course ordinarily followed by an Asamartha 

(3KTO) and thirdly to show that ^ should be used only after the other 
three means (ufiayas), (viz) sama, dana and bheda have been exhausted. 


Let us conclude this interesting chapter by citing below a simple story 
revealing how a confirmed athiest came to realise the supreme wisdom of God. 
The athiest in the story sustained himself for quite a long time in the belief 
that whatever existed came of its own accord and that there was hardly any 
need to think in terms of a creator. Certain incidents which happenned in 
quick succession, however, shocked him into a sort of revelation, which set his 
thoughts on the possible existence of a superior power, which controlled the 
movements of men and things and made things happen in a particular manner. 
He shook off his mental reservation and started looking into things around, 
with an open mind, to explore the existence of that great power, whose 
hand he had just seen, faintly though. When he, however, found huge pump¬ 
kins sticking to the slender chords of the creepers and huge banian trees 
having tiny little fruits, he began to entertain doubts about the sagacity of the 
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so-called Creator. Thinking on these lines, he was resting under a huge banian 
tree and very soon he fell asleep. When he woke up, he found a number of 
banian fruits all over his body and, in a trice, he realised how badly he would 
have been injured if the fruits were really as big as he wished them to be> 
considering the enormous size of the trees. He at once admired the wisdom of 
the Creator, who intended the huge banian tree to be a resting place for the 
wear} 7 travellers and, therefore, kept the fruits down to that harmless little 
size. He could also appreciate how the strain of the pumpkins was borne by 
Mother Earth, who meekly puts up with the huge burden, human as well as 
sub-human and inanimate beings, and admired the unique governance of His 
vast kingdom by an invisible G-od. 


CHAPTER XI 
? (Who is of charming looks ?) 

Who is he with such exquisite charm and beauty that makes one fix 
one’s gaze on him days on end, without satiety ? There are indeed some 
handsome persons, on whom you feel like casting your looks quite often, others 
of a higher degree of charm, whom you keep on gazing at for some length of 
time after which you feel stale and satiated, but there is none comparable with 
Rama, whose enchanting beauty is ever fresh and keeps your eyes rivetted on . 
to him all the time. The word ‘Rama’, derived from ‘ ’ (Ramayathi) 

means one with bewitching physical charm, which makes the beholder revel in 
it. When king Dasaratha intended to make Rama, a Yuvaraja, Rama was 
sent for and this is how Dasaratha felt as Rama was coming along to meet him: 

^ II (Ayodhya Kanda 3/29-30) 

Some might interpret the expression 1 J as “having a 

face as charming as the moon”. Yalmiki, who had his own question 
4 ? , in view, really meant to say that Rama’s charm excelled 

the moon’s. The phrase “ stfffa brings out this clearly. Over and 

above this, there is “ Rama’s beauty was of 

such a high order as to steal away not only men’s looks but also their hearts. 
It is a matter of common knowledge that the physical attraction is normally 
between opposite sexes and not between members of the same sex. If, 
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however, a male’s physical features entice away other males, as in the case o 
Rama, it is indeed something extra-ordinary; c. f. Draupad), w o 
described in Mahabharata as of such ravishing beauty as to make other women 
feel and regret that they had not been born males, so as to be in a posi ion o 
appreciate that beauty fully. Saint Kulasekhara, in his overwhelming ove an 
devotion to Rama, steps into King Dasarath’s shoes and beckons Rama, a ou 
to go into exile, to his presence, just to have one last look at him an , a er 
staring at him for some time, permits him to go, enjoys his beauty ^ r0 ^ 1 
dorsal aspect, asks him to come again and repeats the process, una e o 

contain himself. This fully brings out the meaning of u 
SRTfw ” in the sloka quoted above. 

Sage Yiswamitra wakes up Rama at day-break so as to enable him 
to go through his daily rituals at the appropriate hour. Why does he address 
him as “ 7FT ” in this context? How is Kausalya in the picture 

at this stage? The great Acharyas interpret this, in their own unique fashion, 
as the bewitching effect of Rama, in repose, on the sage, who could not help 
admiring Kausalya’s great good fortune in owning a son of such exquisite 
beauty. 

The women-folk of Mithila, it is mentioned by Kamban, the poet, in 
his inimitable style, who watched the marriage procession of the bridal pair, 
could hardly see the entire person of Rama—not that he was not fully visible, 
but those who saw Rama’s shoulders got lost in admiration thereof and could 
hardly turn their attention elsewhere; likewise, those who beheld his lotus- 
feet were so much absorbed in their comely contours that they kept on seeing 
the feet alone; the plight of those whose eyes met the sinewy arms of Rama 
was just the same. None of them could, therefore, see the whole of Rama s 
enthralling form, from head to foot. 

Did those in the jungles lag behind, in their admiration of Rama’s 
charming personality? Not at all, is the emphatic answer of Valmiki. The 
following is the crowning sloka in this respect:— 

cpfRrfr 0 ! - : is another reading. That would be an even more eloquent tribute to 
Rama’s beauty, which attracted not merely the jungle folks but also the 
animals in the jungles. Love-lorn Surpanakha, with her nose smitten and 
ear-lobes cut off by Lakshmana, when interrogated by her irate brother Khara 
as to whose mischief it was, goes on describing the beauty of Rama, as follows:- 
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wft&h gpnlr mwft i ^r^nfropqfr n (3-19-14) 

q^TOqfqqt II (3-19-16) 


Even Vali, in bis last momonts, sings the praise of Rama’s peerless 
cant) as something beyond the ken of art, incapable of reproduction on the 
can\as even by the most skilful artist. Let us enjoy, in passing, howHanuman, 
a nys Rika Brahmachari, felt attracted by the physical charm and prowess of 
Kama on seeing whom be queried, as follows:— 


* PW qf^r«mT: I fWf q fqqfqqf: ? (4-3-14/15) 

Hanuman very much wished that*Rama’s shoulders should have been adorned, 
rat er covered with jewels, so that they may not be exposed to the public view 
and suffer from the ill-effects of the proverbial evil eye. 

Passing on to Sita. bemoaning her lot in the Asoka Vana, we find her 

recapitu ating Rama s charming personality, his lustrous eyes and his majestic 
gait, in the following sloka— 

'-KR.^qTO f^feFqJTlf^rq | q TO fqg II (5-25-16) 

means eyes like the lotus flower and body like the lotus leaf-qqq^ 
means eye a3 well as body - . 

Well, the word is capable of another interpretation also 

namely, Rama’s seeing others does immense good to them aud indeed a* 
beautiful shift from “objective 5 to “subjective 15 . c. f, 

to q q^% 4 =q tot q i fqf%: \\ (2-17-14) 

He who has not seen Rama, as well as he, who has not been seen bv 
Rama, will be liable to public reproach; apart from the public reproach such a 
person should reproach himself. Rama's benevolent aspect of others is 
brought out even more vividly in the following words of Sabari— 

“ qq qpro qqrm » (3-74-13) 

Cf Raraa! fche moment you cast your looks on me, I have been sanctified 
completely . 99 


10 
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CHAPTER XII 

STEURR; TO • Who is an Atmavan? 

According to the kosa, “ aiEJR sftl ^ WIN qRTT^rfff ”, the Sanskrit 
word “ REHT n denotes (i) sffa (Jeevatma) (ii) vrfR (Bravery) (iii) (Body' (iv) 

(Nature) and (v) <TR{EJR (Paramatma). arr^TTH^ would mean either a 
Jeevatma, or one having Jeevatmas under him. Lord Sreeman Narayana, 
who is the supreme Master of all the teeming millions of Jeeva Rasis, desired 
that King Dasaratha should be His father ITOTHTR) and accordingly 

assumed a human form just like a Jeevatma and passed oil as such. 11 ^TT^TET 
HIUH Instead of being served by all, as the supreme Master 

(HIHEHT), Rama, in human form, served like Jeevatma. Sage Viswamitra 
could persuade King Dasaratha to send Rama and Lakshmana, mere lads of 
twelve, along with him on the blood-curdling mission of encountering the 
formidable Thataka and her crafty sons, after inspiring in the King, the 
necessary confidence, by revealing that Rama was none other than the Lord— 

“ 3ft ^ HfTcJTH IFT etc. Rama, however, imported into this 

mission of Yiswamitra, a different meaning altogether. Viswamitra had per¬ 
formed several Yagas before, but he never sought anybody’s help. The 
present Yaga, for which he wanted the help of Rama, was a very brief one as 
compared to the previous ones, lasting for just six days; it was obviously the 
desire of the sage, that Rama should demonstrate to the world, through this 
episode, that he was not meant only to be served, but would also serve others. 
Rama fulfilled this role all right, by giving expression to the following senti¬ 
ment after helping Viswamitra put through the Yaga successfully:— 

st strife 5 | sT^rm I steet n 

(meaning given for this sloka in Chapter I). It is worthwhile studying the 
implication of the word - one, who not merely serves, but is always keen 

on serving more and more and yearning for service. It also denotes one, who 
evokes the admiration of his master and keeps him praising the service 
rendered. Rama wanted that this great trait of his should be highlighted and 
that is why he made sage Viswamitra go all the way to Avodhya and seek his 
help. 


Of the five meanings of REffT given at the outset, the second is ^ or 
bravery. Rama was firm and undaunted and had the requisite mental strength 
and resolve to realise his ideals. Ramayana is replete with instances to prove 
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this. Let usjust take up one such, namely, the situation immediately preceding 
Vibhishana s admission into Rama’s camp. Despised and literally driven out 
by Ravana, Vibhishana sought asylum in Rama’s Camp. “ c^tT^T 

*Td: » (6—17—16). In the teeth of vehement opposition from Sugreeva* 
and several other veterans in Rama’s camp, who suspected Vibhishana’s 
bonafides, Rama firmly declared that he would, under no circumstance, fail 
to vouchsafe protection to Vibhishana. When Sugreeva renewed phis 
opposition to this move of Rama, even Lakhmana joined issues with Sugreeva, 
mars la ing the arguments against Vibhishana’s entry into their camp— 

i w n (6-18-16) 


. , . ^ ou bt, Rama was quite alive to his obligations to the devout votaries 

is camp, but at the same time, he was too firm to give up his creed of 

He, therefore, vindicated his stand, by pointing out, that he 
could destory the rank and file of the Rakshasas by a mere sankalpa, that is, by 
jus wishing, for once, that they should perish and that there was little or no 
p , w atsoever, for their apprehensions about Vibhishana. Here is a supreme 
sample of his brave and undaunted spirits which enabled him to stick to his 

ideals with a tenacity, which answers to the description of 

\ 

The third meaning of the word sffdTT is that is, one having a body- 
oes the question “who is the one haviug a body?” make any sense in a world 
where all living beings have bodies? The idea behind this question of Valmiki 
is the one brought out in Chapter XI, namely, the excellence of Rama’s 
enthralling form, which could steal the hearts of even males— 1 “ ipf 

Unlike us, who secure our bodies according to the merits earned by 
us by dint of our actions, Rama assumed a form at his own volition and came 
into our midst-^r^d-^^^:, as stated by sage Parasara. 


The fourth meaning attributed to ^TdTT, namely, brings out 

Rama’s natural inclination to subordinate his interests to those of his votaries. 

c. f. Td: fdd; dTVfiPM INd | STRJTR II (2-11-7) 

At Chitrakoot, Bharata implored Rama to get back to Ayodhya and take over 
the reins of the kingdon, but Rama sternly declined the offer. Thereupon 
sage Vasishta sounded a warning to Rama, as above. ^ 

lose your natural trait of responding to the request of those, who are dovoted 
to you, by refusing to comply with Bharata’s request”. Losing his own indi- 
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viduality and merging with the interests of his devotees constituted the natural 
inclination of Rama. The slaying of Vali by Rama, acting on the version of 
Kabandha, from his exalted position in the heavenly Viinana, after his libera¬ 
tion by Rama, is another instance in point. Granting that Vali deserved to be 
slain by reason of his mis-deeds, would it not be necessary for Rama, to give 
the accused a fair hearing, before meting out the punishment? Well, here is 
Kabandha back again in his former glory, duly sanctified by Rama, and in 
his heaven-ward flight. Form this exalted position, he not merely gives his 
version of Sugreeva’s good nature and Vali’s evil nature and tyranny over the 
former, but also beseeches Rama to befriend and succour Sugreeva. Rama s 
faith in the regenerated Kabandha is so great, that he looked upon Sugreeva 
from that moment, as a devotee of a high order and slew Vali straightaway, 
without any further enquiry. According to Rama, no such enquiry was neces- 
sary, as no better testimony or evidence of Vali’s guilt was needed than the one 
furnished by Kabandha, whom the divine Vimana bore to heaven. 

The fifth and the last meaning imparted to the word 3TT3TT, namely, 
WT^rr, in so far as it is applied to Rama, is brought out by the sloka— 

Rfl I II (2-1-7) 

Lord Vishnu came down to earth at the request of the Devas and naturally 
retained His divine quality, although His motto, as such, was “ iTT-fT 

a mere man, son of Dasaratha. c. f. (Bhagavad Gita 

sloka 4-6) 

Here is Lord Krishna’s own version that He retains His quality as Paramatma, 
during his Avatars (Incarnations). 

In Janasthana, Rama vanquished the whole lot of Rakshasas, numbering 
as many as fourteen thousand, single-handed and in an amazingly short period. 
Does this not bring out the Paramatma Bhava in him? 
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CHAPTER XIII 

^ (Who is resplendent?) 

^5. - This question is the 14th in the series of-questions put by 

a, miki to Narada, referred to in chapter I, and should normally have been 
ea with in the fourteenth chapter of this book. In other words, the 
eent chapter should have been allotted to the thirteenth question, 
namely, ? (who is he that has conquered anger ?) This departure 

rom the arrangement contemplated at the outset is, however, necessitated by 
e act that there is a prima facie inconsistency between this and the last and 
sixteenth question in the series, namely, ?” 

(w o is he, whose anger in the battlefield makes even the Devas tremble ?) 

is now proposed to deal with both these questions together in the last 
chapter (fifteenth). 

’ means brightness or resplendence. The sun is resplendent and 
has a special halo; the gem is dazzling. Rama is referred to as a ' sun ’ in 
Sundara Kanda (TO fro^;). The great devotees of Rama refer to him as a 
lustrous gem. The sun and the gem would appear to owe their greatness or 
importance to the lustre emanating from each. This brings in the toj - 

principle. In this context, it is indeed quite interesting to study the inter¬ 
relation between Rama and Sita. In the course of her hitopadesa to Ravana, 

Sita refers to herself as “ TOTO TO^TT i >TTO>T TO TO ” (5-21-16), meaning 
thereby that she is unto Rama what brightness is unto Sun. It appropriately 
suggests their indivisibility. Once Rama also spoke in identical terms 
fl TO tftcTT TO TO | Although, according to the historical part of the 

Kavya, Rama is stated to have got himself separated from Sita every now and 
then and the final separation came off on the third occasion, they (Rama and 
Sita) constitute two inseparable principles (Tatwas). Even when the Lord incar¬ 
nated as‘Vamana’ and appeared as a short-statured bachelor, Sree'Maha 
Lakshmi, the fTOPHllTOt—the puranas say—did not get dislodged from the 
Lord’s chest, her perpetual residence. Sree Yamanamurthi hid her underneath 
the deer skin, which the brahmacharis wear along with the sacred thread: 

“ tTOTfror fm Wel1 then > the question might be asked, 

as to why (i) Rama went to Mithila to marry Sita, (ii) Sita is said to have 
been abductetl at Panchavati .by Ravana and (iii) Rama bemoaned his lot. 
11 
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This apparent inconsistency can be resolved if we study Ramayana from two 
distinct angles. It is claimed that this great Kavya, composed by Valmiki 
with the blessings of Brahma and personal instructions received from Narada, 
does not and cannot contain the slightest inaccuracy or untruthful statement- 
cT mm In the Ithihasa the story is being told 

of the Lord portraying the man as Rama, the son of King Dasaratha, 
according to his own Sankalpa, as brought out by the statement, JTT3T 

The inter-relation of Rama and Sita has already been succinctly 
brought out in chapter III (q*: qq^jf; This particular trait of Rama, 
namely, his resplendence may be studied in relation to the lustre shed on 
him by Sita, or the lustre imparted to him by his sweet qualities, or a combina¬ 
tion of both. In fact, Valmiki’s theme centres round Rama’s qualities only 
and barring those qualities, which were referred to distinctly in the other 
questions, all the other qualities fall within the purview of the question 

mi The Avataras serve to highlight the Lord’s numerous attributes 

and the Sadhus, the Lord’s devotees, thrive solely on the meditation of those 
qualities. The Sadhu-parithrana (fljg qf^n°T) referred to by Sree Krishna in 
Bhagavat Gita (IV—8) will thus assume a new meaning. The Sadhus are 
being fed sumptuously by the Lord during His Avatars, where He provides 
the one and only source of sustenance of the former, by displaying His 
qualities in larger numbers. 

Valmiki has not told us anything about Rama’s infancy and introduces 
us to sage Viswamitra in sarga 18 of Balakanda, the very sarga in which 
Rama’s birth has been mentioned. All that we know is that Rama was just 
,12 years of age, when he followed the sage for accomplishing the latter's Yaga. 
A huge gap of 12 years has thus been left uncovered. Luckily, our great 
Acharyas have, through their ‘Tapas’, been able to visualise the infancy of 
Rama. One outstanding incident referred to by them is how Lakshmana 
would not be separated from Rama right from infancy. To begin with, the 
two babies were set in different cradles in the places of their respective 
mothers. Baby Lakshmana started crying lustily and could not be placated 
by any means and on the advice of Sage Vasishta, Lakshmana’s cradle was 
placed by the side of Rama’s and even then Lakshmana could not bo pacified 
fully. The final solution lay in both the babies being left in the same cradle 
and thereafter Lakshmana was found exceedingly cheerful and sprightly. 
This is indeed a tribute to the charm held out by Rama, even as a mere baby. 


apoorva RAMAYANAM CHAPTER XIV 43 

Viswamitra s advent is also meant to bring 'to the fore Rama’s as 

already elucidated in Chapter I. While on this subject, it is pretty difficult 
o resist the temptation to make a passing mention of the way in which the 
rince of Ayodhya mingled with Guha, the hunter and his exemplary behaviour 
towards the Rishis of Dandakaranya, although these have also been dealt 
with at some length in Chapter I. This extraordinary quality of not 

. * '' .on those with whom Rama came in contact, but also 

imparted extra iustre to Rama himself. 


CHAPTER XIV. 

? fWho is non-jealous ?) 

? Who is he, that is free from jealousy ? Jealousy is that 
base quality which vitiates one’s outlook even to the extent of mistaking a 
good turn for a bad one and picking offence where there is-none, or none is 
intended. We folks are of different kinds - some, who will recognise and 
accept as such, the good qualities in others, some others who will idiscern only 
the faults even when the good qualities are overwhelming, while there is yet 
another category, a microscopic minority, who will be so over-whelmingly 
generous and magnanimous as to see good in evil. Jealousy which brings out 
a jaundiced look (viz.) seeing evil in good, is an incurable malady. 

In the ‘ Sankalpa Suryodayaa play written by Sri Vedanta Desika, 
there are two beautiful slokas, which help us get at the range and depth of 
this unwholesome trait of ‘ Asuya ’. In the first, beginning with the words 
“ Ma yi dattavadhanayam ”, he says that so long as the goddess of Asuya is 
awake, even the Lord Almighty can not escape being dubbed guilty and it is 
only when she gets fatigued and falls asleep, that God Himself can earn a good 
name. In the second sloka beginning with “ Niravadhi-guna-grame ’, 
the author deplores the attitude of those, who are inclined to reproach even 
Sri Rama, who is the very embodiment of all good things and bring him into 
contempt - Rama is accused of having (i) encountered at the very outset 
Thataka, a woman and slain her, (ii) shot dead the guiltless Vali, hiding, and 
/iii) retreated three steps behind during his encounter with Khara in 
Janasthana. The poet commiserates with us, saying that, if this is the fate of 
even Rama, the virtuous, we are nowhere, with our truck-load of vices and 
foibles. 
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Reverting to the third category of mankind referred to earlier, namely, 
ose w 10 will see good in evil, it is easy to perceive that such an angelic 
ou look implies a high degree of warmth and affection (Vatsalya). The poser 
'F. 2 can as well be reworded as u Not being consumed 

y jealousy would be merety a negative virtue and to give it a positive turn it 
should be tinged with ‘Vatsalya’. 


A second facet of “Asuya” is not to stand the sight of another’s 
opu ence. Against this background, let us proceed to examine how Sri Rama 
was tree from jealousy of either kind. While admitting Vibhishana into his 
camp, ama argued that Vibhishana became entitled to protection and asylum 
no because he was free from guilt, but because he was full of it. In fact, if he 
weie ree from guilt and consequently, Rama admitted him into his fold, 
ere was t e question of invoking Rama’s grace ? It is only while redeeming 
°n S > V1D ^ ^ e offender or the guilty, Rama’s quality of mercy shines forth in 
a is sp endour. In Rama’s camp, Vibhishana’s admission was opposed 
ve ernent y y Sugreeva and several others, on the ground that he was after all 
rom t e enemy s camp, enemy’s own brother, and could not, therefore, be trusted. 

anuman raised a lone voice in pleading for Vibhishana’s admission, for the 
reason that he was good-natured and stood on an entirely different footing 
rom the rest of his brood. Neither of these appealed to Rama, who enter¬ 
tained Vibhishana for an entirely different reason. The very fact that the 
atter had come to Rama’s camp and sought asylum was enough to entitle him 
to Rama s protection and what is more, even if Vibhishana had not come as a 
true friend and was an absolute imposter, it suited Rama all right. It was 
only then, Rama could invoke his inexhaustible fountain of love (Vatsalya), 
which would enable him to embrace whole—hearted!) 7 , the newcomer, his faults 
notwithstanding. 


Rama would not merely be not jealous of another’s opulence but would 
positively rejoice over it. The subjects of King Dasaratha acknowledged this 
outstanding quality of Rama. While expatiating on the many qualities of 
head and heart of Rama, they said, inter alia , “ fq^q q%cqfq 

This is the manner and extent of Rama’s participation in the festivities and 
rejoicings in individual homes of the citizens of Ayodhya, which made them feel 
that he was verily the head of each household - the patras familias. It would be 
doing less than justice to Rama’s greatness and magnanimity if we just skipped 
over this great trait of his in such a superficial manner. Far from feeling 
envious of others’ greatness, Rama has actually elevated even the lowliest to 
sublime heights of grandeur and eminence. It was through Rama’s intimate 
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contact, personal charm and grace that the stature of G-uha, the hunter, has 
een enhanced. Sabari, the huntress was sanctified by Rama’s sweet glance, 
which she acknowledged in the following terms: 

The status of Sugreeva, the monkey-king, Angada, the heir-apparent and the 
monkeys, in general, was also enhanced a good deal on account of the 
enevolent grace shed by Rama. And then there was Jatayu, the vulture-king, 
on whom Rama lavished even greater love and attention than on his own 
father, King Dasaratha. Last but not least, comes Vibhishana, the King of 
the Rakshasas, on whom the kingdom of Lanka was bestowed by Rama, a gift 
vhich would last till eternity, until such time that Rama’s name would 
flourish in this land of ours and in short, till the end of time. Is it not a matter 
for wonder and rejoicing that Rama was bent upon bringing round and 
edifying even his proclaimed enemies, “ V* 


CHAPTER XV 

As already stated at the commencement of chapter XIII, we shall 
examine in this concluding chapter, poser No. 13 (viz.) “ V 1 

in conjunction with the 16th poser (viz.) “ ?'* 

The former means “who has conquered anger?” while the latter means “who 
is he, whose anger in the battlefield makes even the immortal Devas tremble?” 
Conquest of anger does not mean absolute freedom from anger. On the other 
hand, it only means keeping anger under absolute control—that is, invoking it 
as and when necessary, precisely to the extent needed for the occasion and 
being altogether free from it at other times. It is indeed the distinguishing 
trait of a true gentleman to banish anger, the moment the necessity for its 
exhibition is over. While meting out punishments, the King has to be 
necessarily stern with the criminal or the evil-doer; the teacher has to deal 
with his refractory students likewise and so also the father, his loving son. 
The administrators of the correctives should not, however, carry their anger 
any further and make their subjects feel miserable. 

Indeed Rama looked most formidable on the battlefield, while off the 
field, he looked the very personification of gentleness and one would even 
suspect whether anger would ever approach him. Therefore it was that 
Narada described Rama in one and the same breath as “ ^ fqzf^R: ”, 

” as well as “ ^ ”• 

Rama would never punish the unguilty; oii the other hand, he would mix 
freely with such an one and make him feel perfectly at ease. 







46 


SRI RAMANUJAN 

It might be asked whether both the posers referred to at the outset 
would be necessary and whether the earlier one (viz.) u ^ ?” will not 

suffice. It is obvious that the latter one is not contained in the former. The 
essential difference between the two posers, however, lies in the fact that the 
ornier deals with the circumstances in which anger was kept undhr effective 
contio by Rama, while the latter deals with a different set of circumstances in 
w nc anger easily got the better of Rama. Contrary to the normal human 
ren of getting more angry with those who harm or offend us directly, than 
wi . those, who deal badly with and give a raw deal to our friends and 
re ations, Rama just ignored any personal affront or harm done to him by 
ot ers, while his anger knew no bounds when his friends, allies and devotees 
were harmed or injured. For example, when the king of the oceans did not 
present himself before Rama, who lay prostrating before the former, even after 
a apse of thiee days, Rama just got angry, as conveyed by the words 
dcT: ’ (6-21-13). Again, when Rama was pitted against fourteen 

thousand Rakshasas in Janasthana, he just summoned anger to provide the 

necessary motive force in waging the battle: vflM ffdT'd 

(3-24-34). 

On the other hand, when Rama saw a monkey soldier, (Hanuman) 
wounded by Ravana, Rama’s anger became uncontrollable, as brought out by 

ddf Rffl UWT \\ (6-69-136) 

Actually, Hanuman served as Rama’s chariot in the battle-field. Hanuman, 
who was holding by the legs Rama, mounted on his shoulders, could hardly 
defend himself against the onslaught of Ravana. Seated in the upper region, 
Rama could repel successfully Ravana’s attack and ward off each one of the 

latter s missiles. Uowm below, a plethora of arrows had struck Hanuman and 
were sticking out of his undefended person and it was only when Rama looked 
below and saw the enormous harm done to Hanuman by Ravana, he flew into 
a rage. c. f. Lord Krishna’s reply to king Duryodhana’s query as to w r hy the 
former dined at Vidura’s house, instead of at Bhishma’s or Drona’s. Whereas 
Duryodhana could not reconcile himself with the idea of Krishna eating out of 
the hands of Vidura, a mere Sudra, Krishna looked upon Bhishma and Drona, 
though of an exalted order, as his owm enemies, inasmuch as they had ranged 
themselves opposite to the Pandavas. There was the shastraic injunction in 
regard to accepting food at the hands of an enemy. Apart from the fact that 
Krishna then visited Hastinapur as an emissary of the Pandavas, the 
Pandavas were, according to his admisssion, just as dear to him as his own 
life- “ rpr ft _ 
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